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To the Reader. 


. Reader, _ 57 
F thou wouldſt have a reafon of publiſhing theſe ſheets, the 
Author will tell thee, . That it is now about four years iince 
the People he pleads for (among whom he believes there 
are thouſands in the Land, thayjare Worthippers of God in Spi- 
rit and Truth ,,, according 40;the Goſpel) have throughthe 
good Providence of their great Shepherd the. Lord Jeſus'Chritt, 
and through the pranted licenſg;of an indulgentPrince,' enjoyed 
a ſweet and bleſſed Calm. But obſerving lately the Clouds a- 
gain to ner. and to have begun todiſcharge themſelyesupon 
many of this People about , England; and 7 orgs 
with a Sermon,wkherein. thjs People. are not. ſparingly.: chat 
with Schiſm,and the penalties wherewith-thelaw threaten: , 
are pleaded for as very innocent harmleſs things,” thadSober 
men (as he ſays) may be aſhamed to.call perſecutions ;; 1could 
| not but thence conclude, that: the Authors drift was to ſtir yp 
and encourage the chief Magiſtrates of the Ciry': (for tothem the 
Sermon was preached) to a rigorous Execution of thoſe gentle 
puniſhments, which, are but ſuch: little things as baniſbing, or 
impriſoning,, or ſpayling 'them of their. Goods,: andſo undoing 
them and their Families, which are very trifles in his account; 
Now what can probably be the conſequents Hereof (except the 
Magiſtrates as David-prove wiſer than their Teachers). but that 
this people muſt needs be ſmitten,, 'mpoveriſhed, Teattexed, and 
as to their outward coneernMeniy ruined. , But if this ſtallcovme 
to paſſe (and who knows what! their God miy permit fed u tine 
for their tryal?)what will they have left toſupport\arnidileomfort 
them under. ſuch preflures; except the 'innocency: of their Con- 
ſciences,and the Righteopuſneſsof the cauſe for whith vhby: -uffer; 
And this I ſay, whethav:theig-cauſe be good or hag adririavas 
to the determinations. depens. > 7 WR any 
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Mortals ; and! am very verily perſwaded, it is not prſedt {6ih 
be bad by all this Author hath ſaid, although he ha oved to cour 
and reaſoned again(i, jt; as jf (in his conceit?) he had ſpokeno- 
thing but demonſtrations, which {ſhould now,have immediate- 
ty beguntoreply to, but that I thought it moſt expedient, firit 
to give the Reader a view of the caſcand cauſe of the Non-con- 
formiſts, for which they are charged of Schiſm, and are thought 
to havedeſerved all thoſe ſeveritics which the law threatens, _ 

The Non-Conformiſts caſe is this, 

There are ſome hundreds of true Miniſters of Jeſus Chriſt, 
commiſſioned by him to Preach the Goſpel, and to adminiſter 
the Sacraments, (for ſoall true Minitters are) thoſe according to 
their commiſhon do'Preach, and there are many thouſands like- 
wiſe of viſible profeſors of Chrittianity, do willingly hear and 
joyn with theſe Miniſters in the Worſhip of God,and in a parti- 
cipation of Sacraments as the Goſpel require s. 

Theſe meet ih dictin&t Congregations, feparate from the le- 
gally eſtabliſhed Congregations in the' Land, with whom they 
Will.not, becauſe they Cannot hold Communion. | 

Becauſe they thus ſeparate and refuſe Communion they are 
charged with Schiſme. 

The reaſon why they thus ſeparate and refuſe Communion, 
is, becauſe they cannot have it with them; I ſay, they Cannot 
have it, becauſe they cannotor ought not tofin ; or to ſpeak mo- 
deftly, becauſe they cannot do ſuch things which they cxtream- 
ly ſuſpect to be ſinful, andif they do but ſtrongly ſuſpect them 
it is enough, for no man can be bound to at againſt a doubting 
Conſcience, and herein I have the ſuffrage of the Apoſtle, which 
every good Chriſtian ought much to preferre before any other 
who may preſume to Philoſophize to the contrary, who ſays, 
Rom. 14. he that doubteth is damned if he eat, becauſc he cat- 
eth natof Faith, for whatſoever is not of Faith is ſin. 

If it be demanded, what thoſe things are which this people ſu- 
ſpect asfinful, It may be anſwered, they are too well known, 
as that any among us ſhould itatid in need of an information: 
but briefly, thoſe that are Miniſters, cither they ſuſpect the ſin- 
fulneſsbf admitting acre-ordination, or of abjuring, or of aſlent- 
ing and conſenting tothe uſe of alland every part of the Litur- 
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gy, and therein ofevery Ceremony. Now this I ſay, though 
the Friends ofitheſe impolitions ſhal),with the highett confidence, 
affirm the lawfulncſs of them all,” yea and endeavour with a 
thouſand arguments to prove them ſuch ;* yet if thoſe Miniſters 
herein concerned, upon a ſerious weighing of theſe argu- 
ments find them too light, and after much prayer to God for a 
reſolution, yet find themſelves to doubt, in this caſe they ought 
not, upon the Apoſtles rule now named, to yeild to any ſuch 
impoſitions againſt their doubting Conſciences. 

If it be here replyed, why do they-not then degrade them- 
ſelves, or quietly ſuffer themſelves to be degraded of their Mi- 
niſtry, and in the condition of private Chriſtians Communicate 
with this Church, for ſo they may do and free themſelves from 
theſe impoſitions ? 

It will be anſwered that this is an impoſition they ſuſpett as fin- 
ful as the reſt,for ſo 1ong as they are perſwaded that their miſſion 
is originally from Chriit, they cannot believe that it is either in 
their own Power, or in the Power of any other Inferiour to 
Chriſt, togive them adiſcharge from executing this their Office, 
except it be for Hereſie or obitinate ſcandal againit ſome known 
lawsof Chriſt, and then indeed Chriit hath left an order, not 
only for excluding them from their Office, but alſo from the 
Church,but neither of theſe latter are in the leaſt pretended, and 
therefore it is they cannot without ſuſpicion of fin, either degrad 
themſelves,or quietly ſuffer themſelves to be degraded. And ſtitt 1 
adde,if any reaſons be urged for the lawfulneſs of this degradati- 
on, butſuch that are ſhort of their conviction, ſo that itil] they 
doubt, it will continue yet their duty to ſerve the Church as 
Miniſters, and notto liſt themſelves among private Chriſtians; 
' aSisadviſed, | 

If it be asked, but may not ſupream Magiſtrates (if they can- 
not diveſt Miniſters of their Office) may not they within their 
Dominion ſuſpend ſome of them from the exerciſe thereof, 
when they conceive it is for the Peace of the reſt ? 

It will be anſwered, that that Lord of Lords who giveth the 
Office and the Commiſſion, and hath by divers Providences de- 
ſigned the men thereto, hath certainly with the Office deſigned 
them to the exerciſe thereof, (for elſe verily the Office is in = 
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and hath therein placed, not only the Office, but the exerciſe 
thereof above the reſtraint of any Powers whatever; that hold 
of and under him on Earth, ſo long as the exerciſe thereof con- 
tinue to be regulated by thelaws of Chriſt, But ifany men 
on Earth ſhall appoint new Laws, diff-rent from thoſe of 
Chrilts, and impoſe them on Minitters as conditions to be obeyed, 
without which they will reſtrain them the exerciſe of their Mi- 
niltry, as being dilturers of the Peace ; in ſuch a caſe it is evi- 
dent, that ſuch Miniſters may continue to Preach according to 
the Laws of Chriit, but are reltrained only by the Laws of men; 
whil'it then their Con ſciences lye under a ſuperior obligation to 
Preach, than;that by which they are reſtrained from Preaching, 
it is calic to conceive what they will or ought todo, 5. e. whe- 
ther they will or ought to Obey God or man. 

If it beſaid, ſuch Mivilters arc miſtaken about the nature of 
ſuch impoſed Laws, as if they were different from, gg contrary 
' to the Laws of Chriit, when they are no other but what 
Chriſt hath intruſted them with a Power of appointing, for the 
Peace of his Church, 

It will be ſtill anſwered, that this People are perſwaded of 
the.contrary ; and that Chriſt hath not intruſted any men with 
ſuch a Power, bur do believe that they are things rather deſtru- 
Qive of the true Peace of the Church, - And this I ſay, whil't 
they are ſo perſwaded (though they ſhould be miſtaken) they 
ought not to go againſt their Conſciences ; for as the Apoitle 
ſaith, he that doubteth and cateth is damned. So: that from the 
whole it is evident,the reaſon why theſeMiniſters cannot conform 
and why they yet continue to Preach, is, becauſe they cannot do. 
the one,nor forbear the other without fin; which is a juſt ground 
of their ſeparation,and of perſevering in the exerciſe of their Mi- 
niſtry, and therefore ſeparation 1n this caſe ( as to them) isno 
Schiſm,Some will be ready to ſay, but what is all this to the. com- 
mon People?they are Schiſmaticks withoutdoubt; for they have 
no ſuch impoſitions upon them, 

[t may be anſwered, that if the Miniſters now-named are yet 
true miniſters of Jeſus Chriſt, and that the exerciſe of their mi- 
niſtry hath not been according to,any Law of Chrilt reſtrained, 
it will follow, it can be no ſym the Diſciples af Chriſtzo own 
them whom their Lord owncth ; or to hear them whom _ 
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Lord hvth commiſſioned to that end, and by no Law of his are 
reſtrained from aQting according to that Commiſſion, | 

Again, in as much as Chriſt is ſuppoſed to continue hisCom- 
miſtion to theſe miniſters to Preach, it neccflarily follows, that 
Chriſt hath a People to whom he ſends them : for it'sabſurd to 
conceive,that Chriſt ſhould ſend his miniſters to preach to no bo- 
dy ; if then they may preach, it cannot be unlawful for the peo- 
ple to hear them, nq nor to partake of any ordinance from them, 
which as miniſters they may adminiſter, | 

Yet again, multitudes of the people did own them as Chriſts 
miniſters, and did joyn with them in all Ordinances, as ſuch, 
and this for ſeveral years together, and certainly during thoſe 
times they could not be eſteemed Schiſmaticks, for ſo doing, fince 
there were no other miniſters ordinarily to be found. If then they 
were noSchiſmaticks,howcome they to be ſo lince?ifit be ſaid the 
Law of the Land makes them ſuch : it may be anſwered, that 
ſince Schiſme (of which we ſpeak) is a ſin peculiar and proper 
to u Church, it isa wonder how a Law of a Land, that is per- 
feftly extraneous to a Church, can make that at one time a 
Schiſme,whbich at another time cannot be ſaid to be ſuch. Nor 
dol think, that thoſe that now think themſelves the Church, 
and that all that ſeparate from them are Schiſmaticks, in caſe 
they had a Law of the Land to eſtabliſh Presbytery, or Indepen- 
dency, or Anabaptiſtry, would conceive of themſelves as 
Schiſmaticksif they continued in that way they are in, and refu- 
ſed to hold Communion with that the Law eſtabliſhed : and in 
Truth cannot poſſibly conceive how that may be ſaid juſtly to 
day, that itis no Schiſme, and yet to morrow it may be juſtly 
called ſo, meerly becauſe of an intervening humane Law. - 

Laſtly, as for the people, it may be further anſwered, that 
- though they be not under the ſame impoſitions as their miniſters 
are, yet they are not altogether free from impoſitions which 
they extreamly ſuſpect as ſinful; as that they cannot enjoy Bap- 
tiſm for their Children without the Crofle ; nor receive the 
Lords Supper without knec'ing; tonameno more, If you ſay 
theſe are not ſinful; it is anſwered, ſuppoſe they be not, yetin 
caſe they ſuſpect them vehemently as ſuch, and all your argu- 
ments cannot reſolve their doubts, it is evident they would go 
againſt, and wound their Conſciences, in caſe tacy ſhould ſub- 
mit to the one, or the other, it 
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If therefore theſe people ſhall, for theſe reaſons, joyn with 
thoſe miniſters in al] Ordinances, I ſee no ground to charge this 
people with Schiſme, no more than their miniſters. 

Thus having, with as much brevity as I could, ſtatcd the 
caſe and cauſe of this people, we ſhall now come to take an ac. 
count of Mr. F. S. his Sermon before the Mayor, which con- 
tains an impeathment of Schiſm, and a pretended proof thereof 
againit this people. They are now upon their tryal, and ſay, 
not guilty, 2nd offex themſelvs to be tryed by the Laws of Jeſus 
Chriſt, wbicharethe only Laws of his Church. 


(1) 


HE deſign of that Sermon, one would be apt to think, 

was to promote Peace among the Proteſtant profeſſors 

in England; whoſe differences are Univerſally ac- 

knowledged, to be about matters of no fundamental 
concernment, as to the Doctrine of Chriſtianity, His text, 
Rom, 14. 19. was well ſuited to that purpoſe, Leer #s follow af- 
ter the things which make for Peace, And doubtleſſe if he had 
proſecuted this his deſign, by the ſame means and methods as 
the Apoltle there doth, 'viz. not ſ» much by ſetting himſelf to 
reſolve their controverſies, or to determine which {ide held the 
trueſt opinjon; as toſilence their diſputes, and to allay their 
bitterneſſes to each other, by ſhewing that they had nothing to 
do to judge or cenſure their brethren, becauſe they were Gods 
Servants, and to him only they ſtood or fell: and rather for 
Peace ſake, to forbear doing that which they might lawfully 
do, than by any undue uſe of their liberty to caſt a (tumbling 
block before the weak uninſtructed diſſenters : This he confeſ- 
ſcth pag. 1. 2. was the way the Apoſtle took,and certainly if he 
had followed ſo great an example,he had (like a man of Wiſdom 
as well as of Peace) proſecuted an excellent end by molt ex- 
cellent means : but initead thercof he takes a quite contrary 
method, for inſtead of perſwading Chriſtians to lay aſide their 
Controverſies, he himſelf raiſeth them ; inſtead of diflwading 
them from cenſur ing their brethren, as being to ſtand or fall to a 
higher Maſter, he cenſureth them as guilty of Schiſm ; obſtinate- 
ly maintained pag. 7. And inſtead of perſwading them to for- 
bear doing thoſe things (which ſome think} they may lawfully 
do, (as the making uſe of preſcribed Prayers and Ceremonies) 
leaſt a ſtumbling block ſhould be caſt before their weak brethren, 
he falls pag. 5. into Encomiums of the excellency of the preſent 
Church Government, the cafineſs of the Terras of Communion, 
the Lawfulneſs of the uſe of the publick 3ervice, and Antiqui- : 
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ty of the Ceremonies, and then doth conclude that Sober men 
ſhould be athamcd to call the penalties which the Laws inflict on 
thoſe that ſeparate from the Church in theſe things, Perſecuti- 
ons, Theplain Ergiſh of all this is, that the great Apoſtle and 
this Perſon are of two minds concerning theſe things which make 
for Peace, the Apoſtle is for not judging the Lords Servants, 
and he is for judging them : The Apoltle is ſtill for holding 
Communion, notwithitanding thoſe difterences remain, but he is 
for forcing them to ſay, and do as the Church doth,or elſe for pu- 
niſhing them with fines, impriſonments as the Laws require, 
But certainly, as he herein leaves the Apoſtle, ſo the Apoltle 
leaves him, and in this deſerted Condition as we find him I hope 
it will be ro preſumption to call his reaſonings about this matter 
to an account, 

The ſtrength of what he hath ſaid to juſtifie his charge of 
Schiſme again(t this people he hath compriſed in five Propoſiti- 
ons, which we ſhall examine in order. 


His firſt Propoſition begins pag, 10. which is this. 


That every Chriſtian upon the very account of being ſogjs a mem- 
ber of the Church of Chriſt, and ts bound to joyn in external 
Communion with it where it canbe had. 


I anſwer, this' Propoſition is very obſcurely laid down, nor 
_ 1s it releived by any light afforded in the after explication : and 
certainly if it be to be underſtood according to the proper mean- 
ing of the words and phraſes therein, contained, (as it ought to 
be; Iſhallnot ſcruple to call the Truth thereof into Queſtion, 
For, 

Firſt, If we conſider 4 Chriſtian upon the very account of his 
being ſe, which is the Subject of the Propoſition; who can think 
but thereby as you phraſe it, you intend to affirm nothing of 
him as ſuch, but what doth neceffarily and eſſentially belong to 
him, without which he could be no Chriſtian, and conſequently 
if he be a Chriſtian he muſt neceſſarily be a Member of Chrilts 
Church,jin the ſence of [Church Jin the Propoſition which is ſuch 
as therewith an cxterual Communion may be held. b 
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If this be your meaning,as I ſuppoſe it is, becauſe in your ex- 
plication of this Propoſition you ſcem to hold, that Chriſt dicd 
primarily for his Church,and but in a ſecondary ſence for individu- 
al Believers, (o that it ſeems to follow, that none can be true 
Chriſtians or in a ſalvable ſtate, but as they are conſidered incor- 
porated into,and ſo made one of this Church, ſo that Church- 
Member-ſhip is eltential to them, If this I ſay be your mean. 
ing, then give me leave to take the boldneſs to deny the Propo- 
ſition, for [ cannot underitand that a Chriſtian as ſuch, includes 
any effential relation to a Church in your ſence, | 

That I may clear up this matter a little, give me leave to tell 
you that this term Chriſtian may fall under divers conſiderati- 
ons, as firſt, by a Chriſtian we may underſtand a man whoſe Na- 
ture is changed by the Preaching of the Goſpel, ſo as thereby he 
is of an ignorant Infidel and wicked man, made an intelligent 
Believer, and a good man ; certainly in this ſence it is eaſe to 
underſtand a Chriſtian without any ſuch correlate as a Church, 
fo that in this ſence a Chriſtian asſuch, is no more related to a 
Church,. than a man conſidered asa man, ſpeaks any Relation 
toa Kingdom or Common-wealth : and therefore your Propo- 
ſition in this ſcence cannot be true. 

But becauſe this changeof Nature,can't be wrought in any man 
but by the Power of God co-working with the Goſpel :and (ince 
this exertion of Power is called Regeneration, upon this account 
a Chriſtian is to be conſidered as a relative viz. as a Son of God, 
the correlate is God his Father,and the Foundation df this Relati- 
on. is Regeneration, But here a Chriltian is not conſidered as 
any ways related to a Church, but only as related to God, and 
who is not able to underſtand a Chriſtian as well as Adam to be 
a Son of God without any Relation to any Society of men what- 
ever. 

But ſince it is certain that God hath exerted this Regenerating. 
Power to more than one,and that he hath many Sons and Daugh- 
, ters, hence it is that every Son of God ſtands in an other Rela- 
tion, and that is to all the reſt thatare in the ſame manner born of 
God, which in conjunction make up Gods family or Church. 

But then ſay, that the Church here is to be taken for the invi- 
ſible Church,for the Father - Headof this Family is the m_ 
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ble God, anSthe Children are Members who conſidered as to 
their Regeneration, that is the Foundation of the Relation are al- 
ſo inviſible;and therefore neither in this ſence can the Propoſiti- 
on be true, for every Chriſtian upon the account of his internal 
Memberſhip is not therefore a Member of a viſible Church, for 
there may be 7oco ſuch inviſible Membgrs in J/rael, when 
there was no appearance of a viſible Chutch as to them, where 
any external Communion was held; and yet this is that the 
Propoſition drives at, that every Chriſtian as ſuch, is a Member 
of ſuch a Church with which external Commun'on may be held, 
which is in this ſence apparently falſe, 

Yet again all theſe internal Members of God's Family,may be 
conſidered as outwardly profeſſing their Faith and aflociateing 
together as they can, for the Worſhip of God : among whom 
creep in many Hypocrites, by profeſſing the ſame Faith and 
joyning in the ſame Worthip with them, which together make 
up the Catholick Viſible Church, in this ſencel grant that eve- 
ry profeſſing Chriftian may be reckoned as a Member of the Ca- 
tholick viſible Church. 

But yet I deny, that this relation is eſſential and neceſſary to 
him, upon the very account of his being a Chrittian ; for he 
might be a Believer and a Son of God,and internally related to all 
inviſible Members without this Catholick viſible Memberſhip, 
nor doth he indeed deny it, for incaſe ( ſays he) that no ſuch vi- 
ſible Church can be found, or in caſe they. be ſcattered by ex- 
tream Perſecution, or in caſe of an unjuſt excommunication, 
Chriſtians may be Chriſtians without being Members of Chriſts 
viſible Church, which indeed are conceſſions that overturn the 
Truth of his Propoſition ; for if a man may bea Chriſtian with- 
out being a Member of Chrilts viſible Church,then it.can not be 
true that everyChriltian upon the very account of his being ſo,is 
a Member of ſuch a Church : for if it be true that Perer may be 
a man without being incorporated into any civil Socicty, then it 
mult be falſe toſay,that Peer upon the very account of his being 

a man mult be a member of ſuch a Society. 

Butlet us now come to examine the other part of the Propoſi- 
tion, and his ſence of it; which is what may be there meant by 
the Church of Chriſt, of which he faith, every Chriſtian upon 
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the very account of his being ſo, is a member; and that he is 


bound to joyn with it in external Communion. By Church (as 
may be gathered out of his explication of this Propoſition) he 
underſtands a Society of particular Perſons, gathercd out of man- 
kind and formed into 4 Body Politick, of which Chriſt ts the Head, 
This 1 confefſe is ſomewhat, but not ſufficient to give us his deter- 
minate ſence thereof,for as he hath here deſcribed it, for ought 
we know, he may mean only an internal inviſible Church, which 
is an internal inviſible body Politick, of which the inviſib'e 
Chriſt is Head, and thoſe that are-infErnally united to him by a 


true and living Faith, are inviſible Members. This certainly 


is an inviſible Church,for not only the Head is inviſible as to us, 
but ſo likewiſe are the Members conſidered as true Believers, 
for no man can ſee the Truth of anothers Faith clcarly and cer- 


rtainiy, 


But methinks he ſhould not take[ ChurchJin this ſence, be- 


cauſe firſt, he ſpeaks of a Church wherewith every Chriſtian is 
bound to ſcek external Communion, but no external Communi- 
on can be had with a Church conſidered as inviſible, 


And ſe- 


condly, becauſe he ſpeaks of Communion with ſuch a Church 
where Communion 1s hazardous, as is implyed by his ſuppo- 
ſition (if it can be had,) now certainly there is no hazard in ob- 
taining an internal Communion with Chritt the Head ang all true 


Believers, for that may always be had when an external Com- 
munion cannot. 


But if he by Church means the Catholick viſible Church con- 
ſiting of all individual profeſſors of the Chriſtian Doctrine 
thoroughout the world, united to Chriſt their Head, which is 
moſt likely to be his meaning, then the ſence of the Propoſition 


is this, 


3. That Chriſt the inviſible Head in Heaven, being joyned 


to his inviſible Profeſſors-on Earth make up a Body Politick 


(whether. he will call this Body Politick viſible or inviſible I 
know not, but ſure Iam, the Head thereof which is the more 
principal part is inviſible,) But this he ſaith, that it is the Du. 
ty of every particular Chriſtian to joyn with this Church in ex- 


ternal Communion if it may be had, _ 
To this 1 ſay, it is well he = (if it may be had) for om 
3 ther 


(6) 
ther reaſon befides what he imagined when he inſerted that 
clauſe, and that. is, becauſe no ſuch Communion external can 
be had with ſuch a body Politick as he calls it. 4 

Firlt, Becauſe it is very improper to ſay that any one is obli. 
ged to hold an external Communion with a Politick body,where 
no Head is owned but what is inviſible; for ſince the princi. 
pal and eſſential Member of a body Politick is the Head, and 
that no external Communion can be had therewith as inviſible, 
it cannot be truely ſaid that we may have, or are bound to ſeek 
ſuch an Eternal Communion therewith as a body politick. [ 
wonder who ever talkt 2tthattc, as to ſay every man as a 
Creature was bound to ok wer Communion with man- 
kind, as making up a body Politick under the inviſible God the 
Creator and ſupream Governour. 

Secondly, I ſay no ſuch external Communion can be had, be- 
cauſe of the valt numbers of profeſſing Chriſtians ſcattered at 
ſuch great diſtances upon the face of the Earth, that no ſuch 
Communion can poſſibly be obtained, ſo that it is as poſſible to 
conceive how an external Communion may be had by every in- 
dividual man with all mankind, as how it may behadby every 
Chriſtian with the whole body of Chriſtians throughout the 
World: 

This is ſo evident that he cannot but confeſs ſo much pag. 14. 
we cannot (faith he) Communicate with the Catholick Church, 
but by Communicating with ſome part of it. 

But I ſay, by Communicating with ſome part of it, we do 
not therefore Communicate externally with the whole, for who 
ever ſaid thataman by holding a Communion with one City 
or Corporation that thereby he held an external Politick Com- 
munion with all mankind, and what is it that you can ſay for 
the one, but 1 can ſay much alike for the other. 

Do you ſay, but all Chriſtians are united under one Head the 
Lord Chriſt, ſo (ſay) are all mankind united under one God 
whois their Head and Governour. 

Do (you ſay) all Chriſtians Communicate in ſome external 
priviledges, ſo (ſay) do all mankind, they are enlightned by 
the ſame Sun, breath in the ſame air, feed on the Fruits of the 
ſame Earth, = 

0 
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Do you ſay, but they have not the ſame Laws as Chriſtians 
have, which are neceſſary to unite them in one body Politick. 
I anſwer, but if all mankind had the very ſame Laws, yet if the 
publication and execution of thoſe Laws were in different Kings | 
hands that had juriſdiction over each other, this were not e-\ 
nough to ſpeak them all of one external Politick Communion; 
no more do the ſame Laws amongſt Chriſtians (fince the publi- 
cation and execution thereot,is in the hands of different viſible 
Church Governours, that have no juriſdifion over each other ) 
ſpeak any external Politick Communion among all Chriſti- 
ans. 

Thus have I ſhewn, of what words and phraſes, of an uncer- 
tain and undetermin'd ſence,the parts of the Propoſition conſilt, 
and how hardit is, to give any tollerable ſound ſenee of the 
whole; we ſhall now further enquire of the interpretation gi- 
ven, whether it can afford any further light to underſtand it 
better, ; 

For the clearing of this (he ſaith) you may be pleaſed to con- 
ſfeder that the primary deſign and intention of our Saviour in his 
undertaking for #4, was,not 10 ſave particular Perſons without ve- ' 
ſpeit to a Society, but togatber to bimſelf a Church in the form of 
a Body Politick, of which himſelf is the Head, and particular 
Chriſtians the Members, and in this method through obedience to 
his Laws and Government to bring men to Salvation, 

If I underſtand the force of theſe words with reſpect to the 
Propoſition, it is this that you would prove; that every Chri- 
ſtian upon the very account of his being ſo, muſt needs be a 
Member of the Church, becauſe Chriſt intended not to ſave 
particular Chriſtians but under the conſideration of being Mem- 
bers of the Church, 

I confeſs if this was as true as I ſuſpect it to be falſe, there 
would be weight in whatis ſaid : Burletit betryed, 

You ſay that Chriſt primarily deſigned to ſave his Church, 
and but ſecondarily individual Chriſtians, as incorporated in this 
Church. 

I pray tell me, do you take Church here, as you do in the 
Propoſition? certainly you ought ſo to do; why elſe do you 
callthis a clearing of that ? now it is evident you take Church 
in 
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in the Propoſition, for the Catholick viſible Church exiſting in 
the World, with whom you ſay an external Communion is to 
be ſought,as hath been before ſhew'd, But how abſurd is what 


you ſay if you take Church in this ſence / For, 


Firſt, you hereby ſay that Chriſt did ptimarily deſign to ſave 
this preſent exi(tingCatholick Church;what can be more abſurd? 
didnot Chriit, think you, as primarily deſign all thoſe parts of ' 
his Church that in their paſt Generations did once exilt here on 
Earth, and doth not he alike deſign to ſave that part that is yet 
tobeborn? Again,you herein ſay, that Chriſt primarily delign- 
ed to ſave the Catholick viſible Church, which is evidently 
falſe; for Chriſt never deſigned to ſave his viſible Catholick 
Church, much lefſe conſidered as viſible, and therefore cannot 
be ſaid Primarily to dcfign Their Salvation: for Chriftsdefign 
was to ſave only a part of his viſible Church, and that part not 

* confidercdas viſible, but as inviſibly united to himſelf by a liv- 


ving Faith. 


Yet again if the quite contrary be true, viz. That Chriſt firlt 
deſigned the Salvation of particular Chriſtians and but in a ſe- 
condary ſence the Church that is made upofthem,then what you 
ſay mult needs be falſe, viz. that Chriſt deſigned Salvation to 
the Church primarily, and to particular Members ſecondarily, 
as in Union with the Church, The former of which 1 affect for 


theſe reaſons, 


Firſt, Becauſe all individual fincereChriſtians have all qualifica- 


tions that are abſolately neceſſary to Salvation,antec 


ed 


ently to 


a viſible Church tate, as aCtual Faith and Repentance if they be 
adult ; or the promiſe of the Covenant upon their Parents Faith 
if they be Infants, which are Foundations of, and give Titleto 
a viſible Church State. Therefore our Saviour primarily deſigned 


ta ſave them as ſuch, and as for his deſigning ſuch to 


admitt- 


ed into a viſible.Church State by Baptiſm, it was but to Seal 
that Salvation to them, and to promote and carry on that Sal- 
vation that was antecedently ſecured to them by the Covenant, 
upon their Repentance and Faith in the Lord Jeſus: the very 
Truth is, Chriſt did not intend at all to ſave men as viſible 
Church Members, but only as true Believers, for the funda- 


mental ſaving Doctrine of the Goſpel doth not run thus, he 


that 
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that is a Member of the viſible Church ſhall be ſaved, but he that 
Believeth ſhall be ſaved, and he that Believeth not ſhall be damn- 
ed, 

[f it be objeCted, But doth not the Apoſtle Peter, Preach not on- 
ly Repentance,but likewiſe Baptiſm as neceſſary to Remiſſion 
of ſins; and conſequently to Salvation : when he ſays Repent 
and be Baptized every one of you, for the Remiſſion of fins ? 


And is not Baptiſme an Ordinance of admiſſion into a viſible ,. 


8, 306. 


Church State ? 

| anſw, they are both indeed commanded, but not as equally ne- 
cellary, for Repentance gives the fundamental title to remiſſon, 
Baptiſme doth only give the Seal; the former is ſo necellary 
that without it no remiſſion can be obtained : the other is but for 
the more comfortable aſſurance of that priviledge to the peni- 
tent ; but not abſolutely neceſſary as the other : ' and this our 
Saviour molt clearly intimates when he ſaith, fark 16. 16. 
He that Believeth andis Baptized, ſhall be ſaved; but he that 
Believeth not ſhall be damned. Men ſhall be damned mecrly up- 
on the account of their unbelief, and not mcerly for want of 
Baptiſm, provided they have Faith. And yet Baptiſm hath its 
great uſe,as I have acknowledged, but as I ſaid not abſolutely 
neceſſary, for if men only Believe and never have an opportu- 
nity of being Baptized, and ſo of being admitted into a viſible 
Church ſtate thereby, then Salvation is not at all hazarded. 

My next reaſon is this, It cannot be true that Chritt only de- 
ſigned to ſave particular Chriſtians as Members of the viſible 
Church: becauſe it were impoſſible then that any Chriſtians 
that were not viſible Church Members ſhould be ſaved, for if it 
muſt fare with particular Chriſtians, with reſpect to this body 
Politick (as he is pleaſed to call it) the Church, as itdoth with 
the Members of the natural Body, where- it is confeſt that God 
by his Providence only intends to-give life to each Member, and 
likewiſe the continuance of Life ag, united together in one body, 
it will certainly follow that if any Member of the Church be ſe- 
parated from the Church it muſt neceſſarily periſh, as ifa hand 
or a foot were ſeparated from the natural body it doth certainly 
periſh, But by his leave this is very falſe, as to particular 
Chriſtians with reſpec to the Church : for, firſt all —_ 

C 0 
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donot ſpring out of the Church as the Members of thenatural 
body doout of that body, for when Infidels believe,they ſpring 
ont of the World or Maſſe of mankind, and not out of the 
Church ; and by —_— are firſt united to Chriſt, and then 
as Saul converted, they eflay to joyn themſelves to the Church, 
ſo that fir{t they are interna] members of a Church, or are fit 
mattcr to be made members of, and afterwards making a pro- 
feſſ.on of Faith, are made formal Members of a viſible Church, 
which is folemnized by Baptiſme. Secondly, and if it ſoy hap- 
pen that Ly unjuit cxcommurication any true Chriſtian be cur 
off from the viſible Church, yet it keeps its Life, as no Mcm- 
ber in anatural body can do; The concluſion is this, that if 
Chriſtians are in a ſalvable ſtate beforeUnion to a viſible Church, 
and if they may be in a ſalvable ſtate, when wrongfully cut off 
by Excommunication ; then it cannot be true,that Chriſt did but 
ina ſecondary way intend the Salvation of particular Chriſtians 

Viz, as unitcd to a Church, 
My third ahd laſt reaſon is this, I fay Chriſt did not prima- 
rily deſign to ſave his Church, and bur ſecondarily particular 
Members as he aſſerts : which 1 thus prove. That reſpect 
which individual men have to civil Society, as Kingdomes or 
Republicks ; that reſpect have particular Qhriſtians to the viſi- 
ble Church of Chriſt, according to his own notion of a Church 
which he conſiders as a body Politick. Now I ſay,God in mak- 
ing the World, did not primarily defign Kingdomes and Com- 
monwealths, but he primarily deſigned the giving of particular 
men their,cxiſtcnces:and ſecondarily, Kingdoms and Republicks 
for their better accommodation ; Men were notmade for King- 
doms, but Kingdoms for Men, Therefore ſo did Chriſt, he 
firſt deſigned the putting of particular men into a State of Salva- 
t:on by giving to them Faith and Repentance and Remiſſion of 
fins, and then deſignedzas a conſequent thereof, to. colle@t them 
into a Socicty or Socicties, under Governours of his appoint- 
ment,to be ruled by Laws of his own Ordination,for the build- 
ing them up in their Faith and comforts to his Glory : ſo that 
this Society or Societies, of Church or Churches, with the Laws 
and Ordinances thereto belonging, are but for the ſakes and ſub- 
ordinated to the welfare of particular Chriſtians, and therefore 
it 
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[tis neceſſary that Chriffſhould firſt intend the welfare or Sal- 
vation of particulars, before the meer aflociating them into 
Caurchor Churches under Government, which is but a means 
to that great end df ſaving particulars. For certainly, that 
which is more excellent in the Nature of things,is primarily de- 
ſigned by every rational Apent,before that which is leſſe excel- 
Icn* : ſocertainly is the reitauration of particular Perſons, in giv- 
ing them renewed Natures, Remiſſon of fins, and a Title to 
Sal vation,before that meer order that ought to beamong(t them 
for thcir ſecurity and comfort, which is acquired by allociatt- 
0:5 or Church Government, 

}f it yet be not clear, give me Jeave to illuſtrate this matter 
yet further by this ſimilitude ; Let us conſider Chriſt as the gene- 
ralof an Army, who is by the Apoltle called the Captiin of our 
Salvation, and the Church under him as an Army under ſeve- 
ral Officers, for their better Order and Government; and all 
particular Chriſtians as ſo many particular Souldiers. Now 
let us conſider the ſeveral ends which a general hath in gathering 
his Souldiers into an Army, and whichend is more principally 
intended, and whick, end lefſe principally or ſubordiaately in- 
tended. : His firſt endis to ſubdue his Enemies, to the Praiſe 
of his Juſticeand Valour : the next end intended is the preſerva- 
tion of his Souldiers, without which the more principal endcar - 
not be obtained ; and that which is an end ſubordinate to both 
theſe, is the keeping his Soldiers in Union and Order under 
their ſeveral Officers, for without this Union and Order,the par- 
ticular Souldiers cannotſo well be preſerved; ſo that hereit is 
evident that the uniting of his Men and kceping them under 
Diſcipline, is ſubordinately intended for the preſervation 
of particulars. In like manner GoJ in Chriſt deſigning to ſave 
ſinners, Firlt, he intends the Praiſe of his Glorious Grace ; 
Secondly, he intend; the Salvation of particular ſinners, by Re- 
generating and pardoning of them : And laftly, he intends the 
ColleCtion of them into a body or bodics under Diſcipline, for 
their better ſafety and ſecurity ; this laſt is not principally or 
leſſe principally, but that. which is ſubordinately intended to 
both the other. The concluſion that ariſeth hence is this, that 
this Author is much miſtaken when he ſaith, that Chri{ did pri- 

| C2 marily 


:5. Thus Chriſt ſav'd the Church, and gave himſelf for it. 
- *** Redeemedtihe Church with his own precious Blood, Chriſt us the 
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marily intend the Salvation of his Church, and ſecondarily the 
Salvation of particular Chriſtians; c#j#s contrarium verum eſt; as 
| have ſhewed, 

We ſhall now further conſider what he hath ſaid for the con- 
firmation of this his notion, concerning Chriſts primary intention 
to ſave his Church, &c. 

.Thts( ſaith he );s no more than what ts the ſence and Language 
of th: Holy Scriptures, wherein, whatever Chriſt is ſaid to have 
done and ſuffered for mankind, he is ſaid tobave done for them, 
not as ſcattered individuals, but as incorporated into a Church, 


Chriſt 


Saviour of his Body. 

The plain conſequence from hence is (ſaith he) that every per- 
ſon ſo far as he #sa Chriſtian, ſo far he is a Member of the 
Church; and by virtue of that Relation tothe Church it is, that 


- he hathany Relation'to Chriſt, or any Title to the Priviledges 


without God, without hope. 


of the Goſpel. 

I anſwer it is a wonder to me, to ſee the Authour,otherwiſe a 
Perſon of good abilities, ſo ſtrangely miſled into the confidence 
of a concluſion that is raiſed upon ſuch palpable miſtaken prin- 
cipals. 

le ſays that what ever Chriſt hath done and ſuffered for man- 
kind, he hath done it for them; not as ſcattered individuals, but 
as incorporated into a Church, 

I perceive by this that the Authour is not for Univerſal Re- 
demption, as ſome of his brethren are; for I cannot ſee how 
Chriſt dying for all,is conſiſtent with Chriſt's dying for men, con- 
ſidered as incorporated into his Church, for it is certain, that 
the greatelt number of individuals that hath been, cr arein the 
World, were, or are not like to be ſo incorporated. Yet fur- 
ther, certainly the Author doth run himſelf and his Reader into 
much confuſion for want of a Regular ſtating of the ſeveral 
Aſpets, which Chriſts ſufferings have to mankind, as they fall 
under divers conſiderations. As firſt, if mankind be-confidered 
as lapſed into a ſtate of fin and death: fo they are ſaid to be Enc- 
mies to God and Righteouſneſs, Dead in Treſpaſſes and fins, 
I hope the Author doth not take 

men 
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men ſo conſidered as in any Church ſtate, and yet it is certain 
that according to Scriptures, Chrilts: ſuffering was with Rela- 
tion to men as ſuch, Rom. g..8. (God commendeth his Love tiwards 
4,in that while we were yet ſinners Chriſt died for 14,S0 Col. 1, 21. 
And you that were ſometime alienated and Enemies in your mind 
by wicked works, yer now hath be reconciled in the Body of hs 
Fleſh through Death. In theſe Texts it's evident that Chrilt's 
death, reſpected. men as: incoporatcd in the' corrupt Maſſe of 
mankind ; and not as incorporated into a Church, | 

Secondly, Chriits ſufferings reſpeCts men, conſidered as ſuch, 
that de futuro,were to partake of the benefits of Chrilt's Death : 
which benefits, are cither of an abſolute, or of a Relative and 
Politick Conſideration, 

Thoſe that are abſolute, are ſuch as the changing of mens 
Natures, Remiſſion of Sins, Fairh im Chriſt, Repentance from 
dead Work ;; theſe are all givetand beitowed*on men with re- 
ſpect to what Chriſt did and ſuffercd for them, Here men are 
to be conſidered abſolutely as individual Chriſtians, and not as 
any Members of a Society or a Church, for I caw,as any man elfe 
may caſily ,conſider a man as a Becliever,' asa Penitent, asin fa- 
vour with God, without conſidering-him under any Politick 
Relations :* as we may conceive of men as wiſc, juſt and inno- 
cent, without conceiving them as Citizens or Subjects. There 
arc other benefits that are likewiſethe purchaſe of Chriſts death, 
and they are of a relative and Politick conſideration ; and here 
it is thatthe Communion of 'the Saints, or Church Fellow-ſhip 
hath its place, which Communion is either internal, and this is 
a priviledge peculiar only to that Chyrch of -Chriſt, which eve- 
ry Member is conſidered asreally and fincerely united to Chriſt ; 
by a true Faith : and toeach other in alove unfeigned, or ex- 
ternal; which proper belongs to Chriſtians co-umted'together 
in an-external profeſſhon of Faith, .in aſſociating for publick 
worſhip and ſubmitting to Chriſts Diſcipline. 

Now of all theſe benefits, ſome are more principall,ſome leſs, 
ſome are of abſolute neceſſity to Salvation; others not. 

Thoſe that are of a more principal conſideration, and: of ab- 
ſoluteneceſſity to Salvation; are ſuch that belong: to Chriſtians 
as individuals,ſuch as Faith wy Repentance,Remiſſion of (ins, 

; 


and 
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and ſuch like, which they have by virtue of Union with Chrit, 
without any reſpe&-to any Politick Unjon with one another : - 
as for thoſe benefits, which. are of a Politick or. relative conſide. 
ration, they arc leſſe principal and not of that neceſſity to Salva. 
tion, ſuch are the Love of all Saints and their mutual Prayers 
for cach other. Suchare worſhiping together, and the benchits of 
Chrilts Diſcipline,oow though theſe arc excellent in their kinds, 
yet much inferiour:to thoſe of Faith and Repentance and Remi- 
ion of ſins, asbeing not ſoabſolutely neceſlary to Salvation, as 
theſcare. | | 

Now I would fain know of the Author, whether it be more 
true to ſay, that Chrilt by his death did primarily intend to 
ſave men as Believers, as Penitent, as Renewed and pardoned, 
which belongs to Chriſtians conſidered as individuals, which is 
what I affirm : or to ſay he primarily intended to. ſave men as 
hearing,, praying, praiſing and receiving the Lords Supper to- 
gether, and likewiſe by being under Diſcipline ; which arethe 
priviledges that belong to Chriſtians as falling under a Politick 
conſideration :- which 4s what he ſeems to m..” If the for- 
mer be true; then the latter which he hath aferted is falſe ; for 
both of them cannot be primarily intended. . Now I conceive 
the former true, becauſe itis every. where affirmed in Scripture, 
that he that believes, che that repents, he that is regenerate, 
he that is pardoned, ſhall beſaved. 

But it is no where promiſed, that thoſe that pray and praiſe, 
&c. with the Church,that they ſhall be ſaved,except it be with 
reſpect unto Faith and Repentance,which as I have ſaid, belong 
to Chriſtians as individuals,and not as Members of a Church. 

But he ſaith, that herein he ſpeaks but the ſence and Language 
of the Holy Scriptures: and here he _ three texts,as Eph. 
5-25. Ats20, 28. Eph.5. 23. well ! what doth he gather 
thence? Hence (ſaith he) zt is plain,that Chriſt died primarily 
for his Church, and for individuals not as ſcattered but as incor- 
poratedinto his Church. | | 

But by your favour-hercis more in your concluſion, than is in 
thoſe premiſed Texts : indeed I read there, that Chriſt gave 
himſelf for his Church, :and that he redeemed his Church with 
hisblood, -and that he. is the Saviour of his body _ = 
- = urch, 
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Church. Butl find -not a word there, of dying priniarily for. 
his Church, and but ſecondarily for individuals as incorporated 
into his Church. 

If any thall ſay, all this is implyed if not expreſt, I ſay, 
who ever ſa thinks is obliged to ſhew how, and which way 1t 
comes tobe implied, butto ſave them the Labour, Iam told 
tc affirm the contrary, that there isno ſuch thing implyed; my 
reaſon is this, becauſe Curch in each of thoſe places'is taken 
for a collectionof *particular Chri:tians,conſfidered primarily ©s 
true believers, as trve penitents, and but ſecondarily as in 
Union one with another, and as in Fellowſhip in Church Or- 
dinances, 

My reaſons are, firlt becauſe there isnothing in the words or 
context that can force a contrary interpretation, Secondly, be- 
cauſe the nature of thething ſpoken of in theſe verſes will bear 
no interpretation, but ſuch as I give, Becauſe the intents of 
Chriits dying mult be meaſured according to the Nature of 
things, ſo that what is moreexcellent mult be intended before 
that which is leſſe excellent, now mens being particularly uni- 
ted to Chriſt by Faith, their having their Natures changed, and- 
their fins pardoned, are more - excellent than their Union 
and Communion with each other in external Ordinances, that 
arebut inferior Miniſteries ſubſervient to their Faith, and their 
renewed Natures, and the edification of them therein ; there. 
fore Chriſt muſt mtend his death primarily for his Church as Be- 
lievers : now as | haveformetly ſaid, Believers, as ſuch,are not 
Members ofa:Church, for Faith ſpcaks arrelation to Chrift, but 
no relation immediately to any* other Chriftian or Chriſtians 
whatever, | | 

{.gain under what qualification, and for what reaſon Chriſt is 
ſaid primarily to be'Syviour of - the Church, his body ; under 
that qualification, and for that reaſon, Chrilt is ſaid primarily 
to dye and ſhed.his blood for his Body, But Chriſtdoth norfave 
his Church under the qualification, or for that reaſon primarily, 
becauſe they are united in external Acts of, Worſhip and Diſci- 
pline, and upon that account it is they are of -your viſible Poli- 
tick body or Church, bur. becauſe its particular Members are 
Believers and penitent, but Chriſtians quatenrm Eclievers or 
peni- 
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penitent are not conſider ,as Members of a Church, for indeed 
Faith and Repentance ſpeak no relation immediately to any but 
God and Chriſt, that of Church Memberſhip comes in as a con- 
ſequent thereof, to which priviledge Faith gives the Title, 
Therefore Chriſt did not dye to ſave his Church quatenm a Socie- 
ty, united for worſhip, &c. but quatenw its Members are true 
Believers and no further, and for this cauſe I aſſert,that the pri- 
mary end of Chrilts death was to ſave individual Believers 
and but ſecondarily to ſave his Church, ſo far as it conſiſted of 
ſuch and no further, 

Yet again if Chriſt intended primarily to ſave men becauſe 
they were Members of a Church : Then certainly, the firlt 
thing that the Goſpel ſhould preſſe upon ſinners is, that they 
ſhould frſt unite themſelves to. the Church, . which to ſay it doth 
is both falſe and abſurd : its falſe, for the firſt cry of the Goſpel 
is to men conſidered 'in a ſtate of fin and Death, and itis that 
they would repent of their ſins and believe in the Lord Jeſus, 
upon the doing of which it promiſeth remiſſion and a Title to 
Salvation, and till this be done there is no mention of any com- 
mand obliging them to become a Member of a Church : and 
beſides itis abſurd, for before Faith and Repentance, either in 
reality or profeſſion, men are no more capable of being Mem- 
bers of a Church, than a Hog or Horſe are capable of being 
Citizens of London. He that conſiders what hath been ſaid, 
may ſoon ſee what little help thoſe Striptures he mentions afford 
his notion, and upon what: flender grounds he; builds that confi- 
dent concluſion of his, viz. That by vsrtxe of that relation to 
the Church it is that a Chriſtian hath any relation to Chriſt, 

He addes, Agreeable to this notion, it s (ſaith he) very plain, 
that Baptiſm which is by all acknowledged to be the Ceremony of 
initiating 14'into Chriſtianity, # in Screpture declared to be the 
Rite, whereby we are entred and admitted into the Church, this 
St. Paul exprelly tells us, That we are all Baptizedintoone Bo- 
dy, again that Chriſt hath ſan{tified, i. e. hath ſeparated his 
Church by the waſhing of Water,and the Word. 

I wonder that the Author ſhould ſay that theſe Scriptures are 
agreeable to his 'notion, that Chriſt intends the Salvation of no 
particular Chriſtians but conſidered as members of a Church. 

ML 


(17) 

I anſwer, they areeven jult ſo much agreeable to hisnotion 
as the texts before-named, 

Heſays all acknowledge,that Baptiſme is 4 ceremony initiat- 
ing us into chriſtianity. 

I wonder who acknowledges ſo in your ſence?I am ſure not all 
or but very few : for Chriltianity objectively is the doctrine of 
Chrilt ſubjectively the ſame Doctrine as believed by us with a 
reſolution to obey it, but aſluredly the Doctrine of Chriit is firſt 
preached and heard and believed,and a reſolution taken up to 0- 
bey it, and all this is antecedent in the adult to baptiſme, or 
ought to be ſo. As for Baptiſmg, it is but a profeſſing (ſign of my 
being a Chriltianzor a ſcal of the promiſes that God hath made to 
me, as ſuch, and is nota Ceremony that makes me a Chriitian,or 
gives me my Chriſtianity. Abraham was a Believer,and a Friend 
of God,and juſtified by his faith antecedent to circumciſion, and 
ſo are the ſeed of Abraham, they are believers, friends of God, 
juſtified by their Faith in Chritt, antecedent to Baptiſme, 

But it is added, doth not Paul ſay we are all by one Spirit bap- 
tized into one body! 

True, hedoth ſo ; ButIdeny your conſequence thence dedu- 
ced, that therefore Chrilt died primarily for his Church,and but 
ſecondarily for the individual members thereof, or that we have 
primarily a relation to the Church and but ſecondarily to Chriſt, 
s.e, by virtue of the former relation, Thereis not one word or 
ſyllable in the text tending that way, For Firſt, whatis there in 
theſe words, we are baptizedinto one body, to ſignifie a priority 
of our relation to the Church,any more than in thoſe Rem. 6..3. 
where it is ſaid we are baptizedsnto Chriſt, to ſignifi a priority 
of ourrelation to Chriſt, and by him to his Church? reconcile 
theſe if you can tothe ſence of your conſequence, and give us 
ſome evideiſt reaſon why we mult needs underſtand,that thereby 
is meant we are baptized into the Church primarily, and into 
Chriſt ſecondarily: But I ſhall be bold to tel] you ſuch an inter- 
pretation is evidently abſurd, as is manifeſt in ſeveral inſtances 
in other kind of relations, Whoever ſaid that King Charles the 2d 
was only related to Charlesthe Firſt, as heis related to his bro- 


ther Fames Duke of York and the reſt of the Royal Family ? cer- 
tainly as he is the Elder Brother his relation to his Father way 
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firſt both in nature and time to any relation he ſtood in to his 
younger brethren, Or whoever ſaid that the individuals of a 
Kingdome cannot be conſidered in relation to their King and So- 
veraign antecedently to their bcing conlidered as fellowſubjects ? 
when. certainly the relation of fellow ſubjects doth ariſe upon 
the ſuppoſed relation ofthoſe individuall ſubjects to their ſove- 
raign ; for the formal reaſon why you and 1 are fellow ſubjects 
is, becauſe we are individually related to the ſame King, and 
therefore relation to him is antecedent to our relation to one ano- 
ther as ſubjects, , 

The {enceof this text now urged, ſo far as I underſtand is only 
this, that all that are baptized upon a juſt title are ſuppoſed to 
partake of the ſanAify:ng operation of the Spirit, of which the 
waſhing of the water of vap:iſme is a ſign, by which they are 
declared to be-animated by one and the ſeif-ſame Spirit, as all the 
living members of Chriſt are, and conſequently that they are one 
with them, - and that therefore they ought all of them to be both 
internally and externally as uſefull and helpfull to each- other as 

«poſſibly they can ; But how you can draw. ſuch a concluſion 
hence that therefore theſe individuals 'are no ways related to 
Chriſt but as they are thus united to one another I cannot under- 
ſtand for the reaſons before'/given, | ''+- + Ae | 

The other textis Eph. 5.22. where it is ſaid, that Chriſt hath 
ſanttified (or ſeparated) his Church by the waſhing of water and 
the word, | 

Very well / what of this ? we grant you, that every Church 
member,if adult,is converted by the word, -arid afterward (if it 
may be) ought to be baptized; uponthis account itis-ſaid-that 
the Church 1s ſeparated by water and the word, becaufe all its 
individual members are, or ought to be ſo converted/and bapti- 
zed. Therefore ſaith he, every individual Chriſtian is ſaved as 

| incorporated into the Church.” 1deny the confequenice, for con- 

verſion by the word is antecedent to'Baptiſme or to'a Viſible 

Church $-atT,and of itſelf gives a title to Salvation, though never 

any ſuch viſible Church ſtate by baptiſme follov's ; But if Bap- 
tiſme follows, I fay again, Chriſtiansare not ſaved primarily as 
baptized and as externally Church members, but primarily as 

true believers and internally united to Chriſt, * And —_— a 
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believer, as ſuch, ſpeaks no neceſſary relation to any Church of 
vilible ſociety whatever, and therefore it could not poſſibly be 
the Apoſtles intendment in.that place, or the other, to ſignifie 
that Chriſtians had no relation to Chriſt, or ſaving interelt in him 
but what they derived from a participation of Baptiſme and a 
conjunction with a viſible Church, . 

Having thus finiſhed his proof,that all Chriſtians are members 
of the catholick viſible Church : he procceds to the proof of the 
ſecond part of the propoſition, which is, that therefore every 
Chriſtian is bound to joyn in external communion with the ſaid 
Church. This he thicks is clear upon ewo reaſons, Firſt becauſe 
without ſuch a corjunttion the ends of Church ſociety cannot be ob- 
tained, which enas are the ſolemn worſhip of God, the publick pro- 
feſſion of or religion, and the mutual edification one of ano- 
ther, 

Secondly, Becauſe without ſuch a conjunition in external com- 
munion with the Catholick viſible Church, we cannot be made par- 
takers of the benefits and priviledzes that Chriſt hath made over to 
the members of his Church, ſuch are the pardon of ſin,and the grace 

.of the holy Spirit, and ſo he concludes, we have no promsſes of ſþi- 
ritual Graces but of thoſe means, ſo that in order to the partaking 
of them, there is an abſolute neceſſity laid upon us,of joyning and 
communicating with the Church, Tus far he. 

Il anſwer, frſt, whereas he ſays that he bath made it evident, 
that every Chriſt ian,uponthe account of his very being ſo,a, member 
of the catholick, viſible Church, that I have already denied, and 
upon what grounds and reaſons I have denied it is before ſhewn, 
as for his conſequence that cherefore every Chriſtian is bound upon 
the veryaccount of h1s being ſo,to joyn with theChurch catbolick, vi- 
fible in external communion: That I have alſodenyed and the rea- 

' ſons why I havethewed, as Firſt, there is no ſuch external com- 
munion to be had with that vaſt body as the catholick Church is, 
beſides if tnere were, it might be unlawfull, becauſe if commu- 
nion conld not be had but upon finfull conditions, or withont a 
manifeſt hazar4i of my ſalvation, or in caſe one were wrongful- 
ly excommuaicated, there is in theſe caſes no obligation on a 
Chriſtian as ſuch to any ſuch external communion, but a Chri- 
ſtian may be ſtiil a Chriſtian without it, 
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But let usſce how he proves his conſequence: His firſt reaſon 
is, becauſe without ſuch a conjanttion the ends of Church ſociety 
cannot be had,which are ſolemn worſhip and mutual Edification. 
Anſ. What? not without a conjunction with the catholick viſt- | 
ble Church ? certainly meetings for ſolemn worſhip and mutu- 
all Edificatior are not terms wherein Chriitians hold communion 
with the catholick viſible Church, for they are proper only to 
particular worſhiping cqngregations. I wonder in what Aſſem- 
blies do the Chriſtians in England, and the Chriltians in Prejtor 
Fohns country meet for ſolemn worſhip and mutual Edification ? 
I know he thinks the matter is ſalved, by telling us, that Chrilti- 
ans mecting in any congregation in England, for worſhip and mu- 
tual Edification, do thereby hold externall communion 4n thoſe 
things with the whole Church throughout the world, But 7 
conceive this will not ſerve his turn, without he could equally i- 
magine how a man by holding communion with theQity of Loz- 
don might be ſaid thereby to hold a civil external communion 
withall mankind, which I think is ſo wild a conceit as no man 
yet ever aſſerted, for he muſt remember he is ſpeaking of ſuch 
an externa] communion that is preper to a politick viſible Body, 
tothe conſtituting of which kind of communion it is not enough 
to have the ſame laws, the ſame cuſtomes, no nor the ſame kind 
of ſulemn meetings for worſhip, to ſpcak all viſible Chriſtians to 
be of theſame external politick communion;for ſuppoſe in France 
they had the ſame laws and cuſtoms, the ſame kind of officers, as 
Conſtables, Juſtices, Parliament, anda King, as we have in 
England, and all under the Government of the very ſame invi- 
ſible God, it doth not follow ſo long as there is no dependance of 
theſe Kingdomes each on the other, that therefore the people of 
Englandare of the ſame external politick communion with thoſe 
in France, Yea further, though theſe two Kingdoms may mutu- 
ally in times of peace adviſe with cach other for their mutual pro- 
fits, andin caſe of differences betwixt them, they may forbid 
trading or converſe with each other, which is a kind of civil ex- 
communication, yet for all this they may not be ſaid to be of the 
ſame external civil politick communion,and why ? becauſe their 
reſpetive Magiſtrates are independentand have no juriſdiction 


over each other, Upon the veryſame ground [ deny any ſuch thing 
% as 
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8s an external Politick Communion betwixt the Members of the 
Catholick Church : for though they have all the ſame Laws, 
the ſame Sacraments, the ſame kind of ſolemn meetings for 
Worſhip, agd all under the fame kind of viſitte-Governours, 
and all this under the ſame inviſible Head the Lord Jeſus, 
though ſo far as they can, and the diſtances of places will admit) 
they may adviſe with each other for their mutual good, and in 
caſe that any prove Hereticks they may,fo fur as may be,diſown 
or refuſeCommunion,as in the in(tances beforeſaid, yet all this no 
more proves them to be of the ſame external Politick communi- 
on,than the like agreements might ſpeak the Kingdom of France 
and that of England of the ſame politick civil communion, and 
why ? but becauſe Chrilt hath left no viſible politick Head to 
have juriſdiction over the reit, | 

If you ſay this notion ſpeaks a good word for the Headſhip 
of the Pope. 

| Anſwer,no ſuch matter, for there is noneecd of ſuch a Head, 
nor of any ſuch external Politick Communion in the Church 
no more than in the World, God: hath well enough Governed 
the World without any ſuch Univerſal civil Monarch, and 
doth as well govern:the Church withoutany ſuch Univerſal vi- 
fible Head, 

And now lct us ſce what of force then is in his ſecond reaſon, 
which is this, ſucha conjunction in external Communion with 
the Catholick viſible Church is neceſſary, elſe wecannot poſſibly 
partake of the priviledges that Chriſt hath made over to this hus 
Church, as the Remiſſion of Sins, and the Graces of the Holy 
Spirit, 

" Anſwer, He ſays that Chriſt hath made over the priviledges 
of pardon of fin and the Graces of his Spirit to the. Church pri- 
marily, and that before any particular perſon can partake of 
pardon of Sin and the Graces of the Spirit, he mult joyn with 
the Church in external Communion. But how abſurd is all 
this! by Church he here means the Catholics viſible Church, 
but I wonder how it can be truly ſaid,that pardon of fin,or the 
Gyaces of the Spirit can be ſaid to be made over to the viſible 
Church,as priviledges, when a5 icis very certain that Chriſt 
never made over ſuch priviledges to ihe Churchas viſible ? 
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But I perceive he underſtands it miniſterially, that is to ſay, 
that a man is pardoned, or partake of the Graces of the Spirit, 
but by the Miniſtry of the Church: well ! let this be granted 
what will thence follow? I amſure that will not follow which 
you ſay doth follow, that theretore we mult firſt be made Mcm- 
bers of the Church before we caa be pardoned orſanctifyed by 
the Spirit: for ſuppoſe the Church meets for ſolemn worſhip, 
and the miniſteris Preacking, and there comes in one or more 
Infidels ſor curiofity to ſee and hear, I hope you wil Inot ſay that 
theſe Infidels becauſe they are in the ſame place with the 
Church, that therefore they are joyned as Members with thc 
Church; ſuppoſe now theſe Infidels are by the Sermon convinc- 
ed and perfectly converted to a true Faith in Jeſus Chrilt, 

I now demand, Theſe men: that thus are converted, do they 
believe without or with the Grace of the Spirit? again ſo ſoon 
a3 they have believed, are they pardoned or are they not? I ſay 
they could not have believed without the Grace of the Spirit, 
and that ſo ſoon as they truly believed they were pardoned : 
and you darenot (I think) ſay the contrary. Now I pray you 
is not this Grace of the Spirit, and pardoning of fin Commu- 
nicated before theſe men were joyned to the Church as viſible 
Members: How then can you ſay that men are obliged to joyn 
with the Church as. Members, elſe they have neither Grace nor 
pardon ? the very Truth is, the primary reaſon of Chrilts inſti- 
tution of viſible Church Memberſhip, was it>t for the giving of 
the firſt Grice of the Spirit, or giving pardon, but it was ap- 
pointed as a means of conveying further degrees of Grace, and 
clearer aſſurance of pardon viſible Church Memberſhip doth 
ſuppoſe the Grace of converſion (in the adult) and pardon, but 
doth not give or Communicateit. 

I had now done with his firit Propoſition, but that for two 
inferences he draws from a conſideration of the whole ; as firit 
(ſaith he) therefore their poſition ts untrue, who 114int«cin that our 
obligation to Church Communion ariſeth from a yeluntory adwiſſi- 
on of our ſclves into ſome particular co:oregetion, : 

But I ſay, notwith.tarding all he l:ath ſ2ig that potion may 
be true, for he }:ath becn all tais while ſpesking of the Uaivet- 
ſal viſible Caurch, But they that ho!d that poſition, maintain 
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itonly with reſpect toa particular Church, and I hope- there is 
no contradiction, for one that believes and is Baptized to be ne- 
farily a Member of the Univerſal Church, and yet to be volun- 
tarily a Member cither of particular Worthiping Congregation 
cither in England or Holland, 

His ſecond deduction is as wild, for (ſaith he) hence we may 
ſee how extravagantly they diſcourſe that talk, of Chrſtianity at 
large, without relation to a Churchor Communion with a Soczety. 

This I ſay is {trangely inferred, as if we conld not diſcourſe 
of men, as men, withoutrclation to Cities or Kingdoms, and 
certainly we may with a very good reaſon ſometimes diſcourſe 
of Ciriitians, as Chriſtians, without relation to any Church 
whether particular or Univerſal, and this without any extra- 
VATAancy. 


His ſecond Propoſition. 


That every one is bound to joyn in Communion with the eſta- 
bliſhed national Church towhich he belongs, ſuppoſing there be 
nothing in the Terms of its Communion that renders it unlaw- 
ful for him ſo to do. 

This (heſaith) i plain, becauſe external Communion cannot 
be had with the Catholith, Church but by externally Commu- 
nionicating with ſome part of it. 


To thisI havealready anſwered, that there is no fuch thing as 
an external Politick Communion to be had with the Catholick 
Church neither immediately which himſelf confeſſeth, no nor 
mediately by Communicating with ſome part, of it, as I con- 
_ I have made evidentin my anſwer to the former Propo- 
ition, 

But in caſe any ſuch Communion could be had immediately or 
mediately, yet I would have it remembred, that this ſort of 
Communion is not to be ſought by every Chriſtian upon the ve- 
ry account of his being ſo, but upon the account of his being a 
viſible profeſſing Chriſtian, | 

patios let us come to ſome Iflue, we will grant you that 
every Chriſtian,conſideredas viſible, ought to endeavour to joyn 
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with ſome part of the Catholick viſible Church, for publick 
\V orſhip and the edification of himſelf and others, but why tis 
particular Church mult be national, I do not underitand, 1 am 
ſure there is no need it ſhould be nationa!, for 1do as truly de- 
clare my ſelf to bea vitible Member of the Catholick viſible 
Church,by joyning in external Communigh with one finglc viki, 
ſible Congregation, as if I was united a Member to a National 
Church.But in very Truth, I do muc t whether any ſuch 
thing is to be had as an external Commynion with a National 
Church, any more than with the Catholick viſible Church : for 
you place the Atts of external Communion Wy conſiſt in meeting 
together in ſolemn worſhip, and in mutual Edificats 

Now I wit fain know where any Nation of 
together for ſolemn Worſhip, true if you could hnd any Nation 
of Chriſtians that did often meet at one place to'Worihip God, 
and to rejoyce before the Lord together, as the Tribes of 1ſrarl 
uſed todo when they came up to Feruſalem to keep the Feaits of 
the Lord, I ſhould not ſtick to call ſuch a National Church uni- 
ted external Communion, but to ſpeak of ajoyning witha Na- 
tional Church of Chriſtians in external Communion, where 
Millions of the Members of the ſuppoſed National Church, ne- 
ver perhaps came nigh one the other for ſcores of Miles, eſpeci- 
ally ſo as to Hear, or Pray, or recetve the Supper together, or 
to Edifie each other,is to talk without any ſolid ground, 

If you ſay, but if we joyn with any one Worſhipping Con- 
gregation in external Communion, we do thereby joyn with 
the whole Natiou of Chriſtians in external Communion, 

* If youſay fo, I think you ſay more than you can prove, for 
I do not underſtand that becauſe I Worſhip God with a Congre- 
gation in London, that therefore I Worſhip God witha Con- 
gregationat Tork, True, by my Worſhipping at London 1 do 
declare my ſelf to be of the ſame Faith with thoſe that Worſhip 
at York, andI am therefore bound to account of them as my 
brethren, and ſo to love and Pray for them as ſuck, by which 
meansan internal Communion is maintained as among Mem- 
bers that are ſuppoſed and hoped to be united toChriſt, but 
yetI am to ſeek how this external Communion can be had, 
when perhaps we ſhall never ſeecach other as long as we hve. 

if 
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If you ſay thatall the Chriſtians in a Nation may hold an ex- 
ternal Communion in being all under one Diſcipline, the ma- 
nagement whereof being depoſited in the hands of one viſible 
Head, as was the High Prie(t to the Church of the Jews. 

This indeed were ſomething, if it could be proved that Jeſus 
Chriſt did ever appoint ſuch an Officer for the Government of 
all his Diſciples in each Nation, but if it be made to appear that 
all Miniſters or Paſtors of particular Worſhiping Congregations, 
have equal Power to Govern their reſpective Churches, and thar 
they have no Power of juriſdiction one over another, and that 
there is no inltituted Officers appointed by Chriſt Superior to 
them, with any Power of juriſdiction over them, Then 1 ſay, 
there can be no ſuch external Communion of all Chriſtians in 
a Nation under thz juriſdiction of any ſuch High Prieit, ard 
that therefore there is no ſuch thing as a National Church of 
Chrittians , wherewith an external communion can be held. 
You know well who they are that are for an equality of Pa(to- 
ral Power, 

Many more things may be ſaid of this matter, but I ſhall at 
preſent wave them, and proceed to conſider what he further 
ſaith. 

He hath already ſaid, that every Chriltian ought to joyn in 
external Communion with a National Church, that thereby he 
might hotd Communion with the Catholick. But preſently 
he {tarts an Objection, 

But it may be ſaid, that there may be ſeveral diſtin Churches 
3n the place where we live, there may be the figed regular Aſſem- 
blies of the National Church, and there may be ſeparate Congrega- 
tions, both which are or pretend to be parts of the Catholick, 
Church, ſo that it may be all one as to our Communicating witb 
that, which of theſe we joyn with, ſuppoſing we joyn but with one 
of them, and conſequently there 15 no neceſsity from that principle 
that we ſhould hold Communion with the Aſſemblies of the Natio- 
nal Church. So far he---- 

Anſw, Very good ! now let us ſee how he anſwers it, which 
part of the Argument in the ObjeCtion doth he deny ?/ doth he 
deny ſuch ſeparate Congregations to be parts of the Catholick 
Church? or doth he deny that in joyning with any part of =_ 

4- 
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Catholick Church we thereby joyn with the whole? hedenies 
neither : Then 1 ſay he grants the whole, for theſe two being 
granted, the conclulion follows, that they who joyn with thoſe 
ſeparate Congregations do thereby preſerve the Catholick Uni. | 
on; and therefore there is no need of joyning with a National 
Churchts attain the end propoſed, What faith ie now? He 
ſeems not to deny this,but teils us that notwithſtanding ;/ we ſe. 
parate or refuſe Communien with them, that we ao not preſcrue 
the Unity of the Body, ſo far as in us lies, which the Fundarnen- 
tal Laws of Society,and the expreſſe precepts of Chriſicanity require 
of every Member. ; 

Anſw. 1 would now fain know of him whct are thoſc Funda- 
mental Law's of Society, as fuppoſe of Kingdomes or Corpo- 
rations, that oblige its Subjects or Citizens to ſeck the Unity 
and Pcace of thoſe Societies any further tnan tobe obedient to 
the known Laws of the ſaid Kingdoms ; and the orders of Cor- 
porations regulated by the Charters granted by their Princes ? 
but if any interiour Otficers of Kingdoms or Corporations, ſhall 

-impoſe Laws upon the Subjects or Citizens, that are not agree- 

able to, but rather ſeem contrary to the Laws of the Kingdom, 
and the Power granted in thoſe Charters, if ſuch Subjects or 
Citizens-oppoſe and refuſe ſubjection, and will not communi- 
cate in thoſe things ; who dare ſay that ſuch do not ſeck the 
Peace of Kingdoms and Corporations as much as in them lies ? 
or as much as is fit ? 

And let him likewiſe tell us what are thoſe expreſſe precepts 
of Chriſtianity, that oblige its Members any further to ſcek the 
Unity of the Church, than to believe, do, and obſerve thoſe 
things which Chritt the Head of his Church hath commanded, 
Chrittians then ſeek the Unity of the Body, (fo far as inthem 
lies,) when they ſeck it according to a Goſpel rule; for it 
doth not lye in their Power-to ſeek it any other ways. 

But (faith he) to ſeparate from Congregations with whom we 
may lawfuily Communicate, \4s not to ſeek, the Unity of the Body, 
ſo far as in u hes. 

Anſw. This is not univerſally true, for what if one ſhifteth 
his Habitation to another Pariſh, for the benefit of the Labours 
ofa more Pious Miniſter ? here is a ſeparation froman eſtabliſh- 
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ed Aſſembly, and yet no breach uponthe Unity of the Body. 

But ſuppoſe one ſtill abides in the Pariſh, "and yet conſtantly 
Hears and Communicates with a Church of an other Pariſh, as 
| ſuppoſe ſome of your owndo, how can you ſay ſuch (fo long 
as they continue Communion with your National Church) ſeek 
not the Union of the Body as far as 1s fit or needful, 

If you ſay but neither of theſe are the caſes of thoſe you 
ſpeak of, becauſe they hold Communion with you to be fin- 
ful. 

Very true; and youdeny not, that in caſe they could not 
Communicate with you without fin, but that they may lawful- 
ly ſeparate without being guilty of any breach of union, 

If you had here proved they might holdCommunion with you 
without ſin,or what they extreamly ſuſpect to be ſinful, you had 
ſaid ſomething: but-fince you have reſerved your pretended 
proof thereof to the fourth Propoſition, I ſhall therefore referre 
my anſwer thereto, 


His third Propoſition, 


That the being a Member of any Church, doth oblize a man 
to ſubmit to all the Laws and Conſtitutions of that 
Church, 


I Anſwer, if by Laws and Conſtitutions he underſtands ſuch 
that Chriſt, either by himſelf, or his Apoſtles hath ordained, 
ſuch as to meet together to Pray, Praiſe, Preach, Hear, Bap- 
tize, or Eat the Lords Supper, or to Admoniſh, Comfort, 
Reprove, or caitout the Obſtinate : ſo 1 grant the Truth of 
the Propoſition. | 

But if by Laws and Conſtitutions he meang ſuch that are 
meerly of mens deviſing and wapoſing un e penalty of Ex- 
communication, without arty command from Chriſt for ſo doing : 
of which kind ardzhe Obſervations of Days, ' Abſtaining from 
Meats, Croffing in Baptiſm, Kneeling at the Supper, Reading 
Prayers, and that ina Surplice ; without the uſe and obſervati- 
on whereof it ſhall not be lawful for men to Preach the Gafpel, 


or partake of the Sacrament, but for :cfuſal thall 'becaſt out = 
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noteſteemed worthy of the name of Chriſtians, In this ſence 1 
ſay the propoſition is very falſe, 

And whereas he ſaith,that this Propoſition is in the general ſo 
unqueſtionable, that no ſober man will deny it : I on the con- 
trary ſay, that in the general (without a ſound limitation) itis 
ſo miſchievous that no ſober man but may be aſhamed.to aflert 
it, For who will deny but that our Saviour with his Apoltles 
were of the Church of the Jews ard who dares ſay, that either 
Chriit, or they thought themſclves obliged to obſerve the hu- 
mane Laws, and Traditions of that Church, either in waſhing 
bcfore Meat, or in not Healing on the Sabbath-day, which Tra- 
ditions they made no ſcruple to tranſgreſſe, and to juſtifie ſuch 
Tranſgreſſion, to the ſhame and —_ of their Impoſcrs, 
Again,who knows not that the Rulers of the Jewith Church had 
agrecd, and ſo made it a Conſtitution of that Church,thatif any 
confeſſed Chriſt he ſhould be caſt out of the Synagogue : and 
what Chriſtian hath the Forchead to ſay,that all the Memters of 
that Church were obliged thereby not to confeſſe Chriſt, or 
to bear any part in calting out ſuch (asdid confefſe him) from 
their Synogogues. 

He adds this is the Baſis upon which ail Societies are founded, 
and by which they do ſubſoſt. 

He means that the Truth of that Propoſition is at the bottom 
of all Societics, whether Civil or Eccleſiaſtical; but I pray 
how is it the Baſis of Kingdoms which are civil Socicties. Thus 
far I grant,that all the juſt Laws EnaQted by the ſupream Power 
inſuch Kingdoms, do oblige all the Subzets, Anſwerably, all 
the Laws and Conſtitutions in the Church, that are Enacted by 
Jeſus Chriſt its ſupream King and Governour, do bind all the 
Members, But in civil Societies, if the Inferiour Magi- 
ſtrates, as ſuppoſe the Heads of Corporations ſhall Enact 
Laws and make Conſtitutions and bind them on the Sub- 
zects ſoas in caſe of refuſal to ſubmit, they ſhall be deprived of 
the right and priviledges of SubjeQts, and that without any Au- 
_thority from the ſupreme Power for ſo doing; I ſay in this caſe, 
that this Propofition is ſo far from being the Baſis of thefe Soci- 
eties,without which they cannot ſubſit ; that I ſay; it's the Ba- 
tis of all Confuſion to ſuch Societies, anſwerably, if wy Of- 
i cers 
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ficers of Churches ſhall -preſume without warrant from Chriſt, 
to make Laws and bind them oh the Diſciples necks, upon the 
penalties of depriving them of the rights and priviledges of 
Ciriitians, as they do by excommunication, I ſay this isa meer 
uſurpation of the Regall power of Chriſt, and tends direly to 
run Churches into confuſion and all manner of diſorders as the 
{.d Effects thereof do cleerly demonſtrate, And whereas he ſaith, 
«To ſuppoſe aSociety, and = to ſuppoſe the members of ir 
© not under an obligation to-obey its Laws and Government, is 
© to make Ropes of ſand, and to ſuppoſe a body without ſinews 
« 2nd ligaments to hold'the parts together. I Anſwer, That tis 
confeſſed, that the juſt Laws of the ſupream Authority ofany So - 
ciety, are Sinews and -Ligaments' of that Society z Bur if the 
Laws be either unjuſt or impoſed by any Authority inferiour tp 
the Supream, fuch Laws are fior the natural finews Tally Go! 
vernment, but are certain Monſtrofities in the boy pokticlg"as 
ſuch kind of Sinews or Ligaments in the body natdrall are reput- 
cd, which are not neceſſary or uſefull but are Impediments to a 
regular motion of the members, and of this kind are the Laws 
and Conſtitutions of Churches about whieh'we contend. © 
'Wel), butlet us ſee how he clears this, the further ſaith pag. 
16, *It mult beackaowledgedin the firſt place, tharthe Church 
* mult (as all other Soucicties) be entruſted with atleaſt ſomuch 
** power over her ſubjects as is neceſſary for the ſecuring of her 
© own welfare and preſervation : For to think otherwiſe is to 
« ſuppoſe God to have founded a' Church and Intended therwell 
© being and-continuance of it -(which are things-that every one 
© mult gram and yet to ſuppoſe he hath-denyed her the uſe of 
*the means without which-the well being and continuance cats 
«not be attained;which is monſtrous and-contradiCtious. 
Itis plain;that the Author ſpeaks here of a particular Church, 


as may be ſeen by a review of the- propoſition, where he ſpeaks - 


of a memberſhip with any Church, i. e. with any particular 
Church, and nowlI anſwer, Firſt, 

This Argument proceedeth upon an Hypotheſis, that is not 
neceſſarily true, as tne Author imagineth, viz. that God in 
cauſing this or that particular Church to be planted, mult needs 
Intend its:continuance;for many ſuch Churches have been PR 
E 3 ut 
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but not continued, and certainly when it hath ſo hapned, it hath 
not been beſides the intention of God, 

Perhaps you will ſay, that was through their own fault by not 
making uſe of that power that God gave them to preſerve them. 
ſelves, ſay you ſo ? what then ſay you to the Church of Chriſt 
firſt planted at Feruſalem?. we read, A+ 8, 1, 2. that a great 
perſecution atoſe, and they were all ſcattered, and none left at 
Feruſalem except the #, 00 (And it is as ealie to conceive 
that the Apoſtles might have been ſcattered as the reſt : ) I ask 
now, wasthis Church continued ? or if it wasnot, was it be- 
cauſe they made not uſe of that power, that God intruſted them 
with for their preſervation ? what would you have had them 
done? what, repelled force with force ? I know you believe no 
ſuch power was, intruſted with, them, and yetit's certain that 
this difpe;fion was not belides the intention of God, therefore it 
is not neceſlagy,as you ſuppoſe, that God muſt always intend 
the preſervation of every particularChurch he cauſeth tobe plan- 
ted. | 

But in the next place let us grant your ſuppoſition, that God 
intends the continuance of every Church he cauſeth to be plant- 
ed, what then? you ſay then, he muſt needs intruſt the ſaid 
Churches with ſo much power, that is neceſſary to preſerve 
themſelves, orelſe he is wanting to them, 

Ideny your conſequence, becauſe fince a Church may be bro- 
ken and ſo diſcontinued, as well by Armed Force from Perſecu- 
rors,. as by Inteſtine Broyls ariſing from Hereſtes and Schiſmes : 
God mult.then neceflarily have providedevery particular Church 
with an Army, Superior toall rhe power ef Perſecutors, or elſe 
have ingaged himſetſto work miracles for their preſervation, or 
elſe according to you,he muſt be thought wanting to his Church- 
es, But ſince God hath neither provided the one, nor engaged 
himſelf to the other, it is certain your Conſequence taken univer- 
fally cannot be true, 

Perhaps you will ſay if the Conſequence be not univerſally 
true, yet it isas to the particulars of Herefics and Schiſmes that 
ariſeautof the Church : For if God had not provided the Church 
withſo much power as is neceflary to ſuppreſſe thoſe evills, he 
mult be, wanting in providing means for the Churches preſervati- 
on 
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on. I Anſwer, that will be ſoon ſeen, if weconfider all that po- 


wer that God hath _ iven his Churches to keep them from ' 
0 


theſe evils, which are ſo far as I underitand, the Bible, and Mini- 
ſters, and the promiſe of the Spirit, to guide them that ſincercly 
Implorc his Aid and Afiitance, Now its true theſe means are 
ſufficient, and as much in their kind as is neceſſary, yet they are 
not of themſelves ſufficient, except Miniſters and —_ 
makea good uſe of them, For incaſe either the one or the other 
do ſinſ{ully negleCt the ſtudying of the Bible, and praying earneſt- 
ly for the guidance of the Spirit; it is very poſhble and eaſie for 
either of them to lapſe into Hereſies and Schiſmes, as many 
Churches have done, and yet when they ſo do, the have not to 
blame God for not intending their continuance, nor for not af- 
fording what means are in their kind ſufficient for their continu- 
ance, For the fault is their own in not making a due uſe and 
improvement of the means afforded, | 

I know the Author is dreaming of other forts of meansEntruſt- 
ed with the Church for the preventing the deſtruRion thereof 
by Hereſies and Schiſmes, and that is of a power of determining 
Controverſies in points of dotrine,and of making Laws and Or- 
dinances for the ſuppreſſing Schiſmes, fo at lealt as ito oblige 
the members to acquieſce, which are different from{(tudying the 
Bible, 'praying for the Spirit, and to add a Living up to what 
they know. 4 | 

Butby hisleave, I will be bold to tell him, that ſach a power 
of determining controverſies, is not a ſure means of it ſelf to pre- 
vent Herefies, for what if the Paſtors themfelves;by aneglectof 
thoſe means | named, ſhould lapſcnto Herelies, it is certain if 
they came to determine, they would Eſtabliſh Hereſfies, and not 
root them up. Nor is that power of making Laws and Canons 
to oblige all members toacquieſce in any ſure- means to prevent” 
or to put an end to Schifmes, for except the'members of -the 
Church,are aſſured that what their Paſtors determine indottrine, 
and what they would by Cannon oblige them to, it matters of 
worſhip, be agrecable to the word of God, they may-juſtl 
make no ſcruple to diſſent in the one and the other, True indeed, 
if Governours of Churches could make out ſach-apower' they 
pretend to, that they havereceived it from God, +and-thar they 
are 
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arc infallibly. guided, as; the. Pope and Quakers pretend in all 
their determinations, then ſomewhat jndeed were ſpoken to the 
urpoſe, and the People would ſee ſome ground to take them 

- Oracles, and to ſtoop to their determinations, but till then 
it is beſt for Governours of Churches to leave the People to their 
Bibles, and to preſſe nothing upon them as neceſſary, but what 
they find to be Evidently there written and commanded. 
\. Butnomore of this as yet, for I have herein almoſt prevent. 
ed my ſelf in what I have to ſay as to that which follows, 

He proceeds thus, © That ince the preſervation ofa Church 
& cannot be ſecured, but by a providing for a due and orderly 
&« performance of the worſhip of God, and by maintaining 
<« peace and unity among its members, it neceſſarily follows in 
<« Generall; . that whatever power over her ſubjects is neceſſary 
*1n order-to cither of theſe things, all that at leaſt mult be ſup- 
& poſed to be Lodged in the Church, that is to ſay, in thoſe that 
« have the-Goverament of it. | 

I anſwer, If you mean hereby that Jeſus Chriſt hath by dire- 
Qtions and precepts provided what is neceſſary for the due and 
orderly performance of Gods worſhip, and likewiſe for the pre- 
ſerving his Cnurches in peace and Unity, and that he hath in a 
ſpecial manner intrulted thoſe direCtions and precepts with the 
Paſtors of Churches, to teach and command the Churches to 
worlhip God according to theſe directions, and to keep unity a- 
mong themſelves, and likewiſe to reprove and cenſure the obiti- 
nate,according to the ſaid direCtions and precepts; ſol yield the 
_ whole of what is ſaid, Burtif you mean thereby that Chriſt hath 

intruſted the Governours of Churches with an Arbitrary power, 

to inſtitute ſuch things for a pretended due and orderly worſhip, 


which neither were in uſe with Chriſtand his Apoſtles or thoſe - . 


firſt Churches, or.that are no ways neceſſary inthemſelves, but 
are, atleaſt ſeemingly contrary to the Genius of a Goſpell-wor- 
ſhip, which .is Eminently ſpirituall, and to preſſe theſe under 
the proaities of Excommunication, as if the Churches could not 
duely; andorderly worſhip God, and be kept in unity without 
them. . In this ſence I'deny that any ſuch power is to be ſuppol- 
&.to be. Lodged in the Governours of the Church, for it is a 
yower altogether uſclelle ,and impertinent, and in the conſe- 
he | quence 
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vencedeſtruftive : For Chriſt and his Apoſtles, and thoſe firſt 
hurches worſhipped God, and kept unity in a more excellent 

manner than wedo, and yet without the uſe of theſe humancly 

invented things that you Impoſe, 
He goes on, © From hence ( faith he) it is plain that the 

« Church hath a power to reſtrain the excrciſe ot her Subjects 

« Liberty, as to oblige them tq all ſuch Laws, Rules, Orders, 

© Ceremonies, as ſhe ſhall Eſtabliſh for the ends aforcſaid, 
lanſwer, When you have either better proved the n-ceſſiy 

or real uſefulineſs of the laws,rules,ceremonies to the ends afore- 
ſaid,or that Chriſt hath given any ſuch power to the ſaidGovern- 
ours which hitherto you have but meerly beg'd,then | will yeild 
to what. you ſay- as true, But otherwiſe it is but a poor naked 

Lanck Afertion that (tands by it ſelf unproved, and ſo I leave 

it, 

But as to what he adds, ©* And if it be Queſtioned whether her 

& Appointments do indeed conduce to that end; of that ſhe her 

« ſelfis to be Judge, her members being no farther concerned 

« therein than onely before they obey her lmpoſitions to ſee that 

© they be not repugnant to the known Laws of God, - 
I Anſwer, Firlt let it be conſidered, that he grants a Judgment 

of diſcretion to the people, antecedent to, and a ground of 
their Obedience to ſuch Laws, upon this I ſay it will follow, that 
ifthe members upon ſearching the Scriptures, and praying to 
God for his Spirit to direct them, areleft after ſuch a ſearch un- 
der ſtrong perſwaſions that the very making ſuch Laws, and ap- 
pointing ſuch Ceremonies, and binding them on the diſciples 
necks,under the penalties of Excommunication, is a meer uſur- 
pation, and that thoſe Ceremonies themſelves are of ſuch a low, 
carnall, beggerly configeration, extreamly ill ſuited to the manly 

State of the Church, and the Spirituality of a Goſpel worthip. ' 

I ſay if upon theſe and other conſiderations they continue ſtrong- 

ly perſwaded, that both the one, and the other, are thus repug- 

nant tothe Will and Law of Chrilt, it will be the members duty 
in ſuch a caſe to diſobey. It willnot here be ſufficient for you 
to ſay, but they are miſtaken, there is no ſuch real repugnancy 
as they Imagine : For ſince youleave them to be Judges, whe- 
ther there is or is not, it is but _— that thoſe you leave to be 

| Judges 
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Judges, that they ſhould beleft to aGt according to their judge- 
ments in ſuch a caſe as this is, which you yield to fall under their 
cogniſance. And the) truth is, if you will not yield ſuch a Li- 
berty of judgment as this is, you mult bid them put ont their 
eyes, and follow their Leaders in a blind Obedience, and in caſe 
their Leaders be blind alſo you would therein direct them to an 
excellent expcdicent how they may come all to fall into the 
Ditch. 

He Infers again, © Hence it will follow that the Church muſt 
«he furniſhed with a power, to end and determine controverſies 
« of Religion, that ariſe among its members, that is to ſay, to 
«oive an Authoritative deciſion of them as that all parties are 
© bound to acquieſcein it, elſe ſhe could not preſerve her ſelf in 
&« peace and unity, 

W hat you ſay here,may be different)y underſtood,according to 
the nature of the points about which the controverſie is, if the 
matters of difference or controverſie be ſuch as may be held by 
both fides, without any conſiderable damage to either of their So- 
lutions, then | grant (that if Church Governours determine as 
the Apolile you confeſle pag. 1. doth) that thoſe differing parties 
ſhould remember each other as brethren, and Communicate with 
each other as ſuch, forbearing to cenſure each other, as being 
the Lords ſervants to whom they muſt ſtand or fall, that the 
members ought to acquieſce in this their determination, 

But in caſe that Church Governours ſhall fide with one party, 
and with them ſhall ( contrary to the ſaid rule and practice of 
the Apoſtle) endeavour to force by their determination, the 0- 
ther party to do and ſay as they do, or elſe to excommunicate 
them ; I ſay in this caſe, theſe Governours uſurp an Authority 
to themſelves above and beyond what the Apoſtle had, or 
thought fit toexerciſe. And Likewiſe that it is not the Duty of 
the party ſo Impoſed upon, to ſubmit contrary to what the 
conceive to be the Will of. God in that caſe, For he that dot 
or ſaith any thing againſt his doubting Conſcience, is in the ſame 
Condition of Damnation, as he that doubteth and eateth, which 
the Apoſtle Inſtanceth in. If the points of Controverſie be about 
ſach matters where thoſe that hold on one fide do Eſpouſe ſuch 
doctrines or ways of worſhip that are of very dangerous Con- 

ſequence 
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ſequence to the Salvation of their Souls,(ſuch are they ghat are 
eſpouſed by Arians, Socimians, Papiſts)i ſay In theſe inſtances, 
if Church Governours determine on the right ſide, according to 
the plain Revelations of Gods word in Scriptures; the Mem- 
bers are bound to acquieſce therein, but not meerely becauſe of 
their. determination, but becauſe their determinations are 
ſounded on the Revelations of God, but in caſe the ſaid Gover- 
nours ſhould,contrary to the ſaid Revelations, determinc on the 
wrong ſide, that is to ſay, for the Socinians, Arrians, Papiſts, 
Iſay then, tne Members were not obliged to acquieſce in theſe 
determinations, notwithitanding all the pretences of Unity and 
Peace that may be obtained thereby. 

The Author being ſenſible that what he laſt ſaid,if taken in 
the utmolt extent of its ſignification, would be dangerous, be- 
gins to limit his ſence thereof ; and indeed it is but high time he 

ould, 

Here ( (aith he )it may be taken notice,that this Power of ending 
Controverſies, which we aſcribe to the Church ; doth not imply 
any Autbority over our Fudgements, or that in virtue thereof 
ſhe can oblige ns to give an inward aſſent to her determinations, 
any further than ſhe gives uw evidence for the Truth of them ; 
which is that extrauacant Power the Church *vof Rome doth chal- 
lenge to her ſelf. \ 

So far we are agreed;he adds, but our praftices that ſhe can 0- 
blige us to ſubmit ſo far to her definitions, as not to alt any thing 
contrary to them:this is abſolutely neceſſary to prevent the over run- 
ning of Hereſies, and the embroyling the Church in infinite quar- 
rels and Controverſies to the deſtrultion of the ID 

I anſwer, firſt by conceſſion I grant according to this, here is 
Sood Proviſion made for the Purity and Peace of the Church ſo 
long as the Governours determine on the right ſide; But in 
caſe they determine on the wrong, it is then ſo bad an expedi- 
ent to prevent Hereſies that I do not know a more effeCtuall tool, 
for the overſpreading the Church with them than - this is, for 
in caſe they determine for Socinians, Arrians, Popery, you ſay 
that the Members are obliged as to their practice though not as 


totheir Judgements to Acquieſce in the ſaid determinations. I 
confeſle herein you have f 


ewed a great care of preſerving a 
F 2 Peace 
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Peace, but what a Peace is it? nota Peace of the Church of 
Chriſt, but the Peace of a contederacy or conſpiracy againſt the 
true Church of Chriſt, _ 

Butif this were true, then in the times of the predominancy 
of Arianiſme, when ſome hundreds of Arian Biſhops met in 
Councel and determined wickedly againſt the Deity of Chrilt, 
it had been the Duty of Athanaſius to have kept his judgemeat 
in that point to himſelf,and never to have declarcd againſt that a- 
bomination,for fear of diſturbing the Peace of the Church; and as 
for Wickiiffe, Huſfſe, Hierome of Prague, ahd afterwards Luther, 
they were all Peace breakers, in declaring againlt the abominable 
opinions and Antichriitian Faith of the Church of Rome, they 
ought all of them to have kept their Judgements to themſelves, 
and ſo to have acquieſced in the determinations of that wicked 
Church : Or when Feroboars Apoitatized and ſet up two Calves 
at Danand Bethel, and commanded the people there to Wor- 
ſhip ; they ought onely to have kept their judgements to them- 
ſelves, but other wiſe to have conformed in outward practice 
to the inſtituted Worſhip, which to ſay, is contrary to the 
Judgement of God in that caſe who commended his 70co in 
Iſrael that bowed not the knee to Baal, the commendation was, 
that they neither conformed in Judgement nor practice, 

If it be ſaid, that the Authour only meant that ſuch determi- 
nations only obliged the practice, Negatively ; that is to ſay, 
thatthe Members are thereby bound not to practiſe any thing 
contrary tothem, 

Very good let that be his meaning, now I would fain know 
what are thoſe acts wherein Members we" # be ſaid to practiſe 
contrary to ſuch determinations ? what if they withdraw and 
refuſe Communion with ſuch a Church that holds to ſuch 
determinations; is thisto be reputed a practiſing any thing to 
the contrary ? if itbe, then ſo did thoſe 7000 Iſraelites and yet 
are commendcd for fodoing: if ſo to withdraw may not be 
thought to be an acting contrary ,inaſmuch as the Peace may be 
kept notwithſtanding ſuch a withdrawing, then do you ill ( ac- 
cording to your own principles ) to compell under penalties, all 
diſſenters to conform to you, ſince the Peace may be preſerved 
notwithſtanding their Non-conformity and withdrawing. 

But 
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But yet again, may a publick declaration by word of Mouth 
or Writing, be judged an aCting contrary to ſuch determinati- 
ons? I doubt not but you thiak it ſo to be. | 

Then I demand, when the People of 1rael met together at 
the tryal by Sacrifice, whether God or Baal was the true God, 
ſays Eliſha to them, why halt you betwixt Fehova and Baal? if 
God be God, follow him ; if Baal, tollow him, Here the peo- 
ple were left to their choice, to coaclude upon the Worſhipping 
of which God they were convinced to be the true God, by that 
trya). In concluſion, the People being throughly convinced by a 
miracle that Fehova(and not Baal) was the true God: They pub- 
lickly by word of mouth declared Fehovah he is God, Fehovah 
heis God, I agk, was this declaration an acting contrary to the 
ctabliſhed, Worſhipof the Land ? if it was, then according to 
you, it was unlawtul and contrary to the Peace of that corrupt 
Chu:ch, for they ought to have ſtood mute, and kept their 
Judgements to themſelves for fear of diſturbing the Peace of 
Baals Worlhipers. ; 

Perhaps you will ſay this was an extraordinary caſe, for a mi- 
racle was here wrought by a great Prophet, which gave a vir- 
tual warrant to the Pcople for ſuch a declaration, though contra- 
ry to the Peace of the Church, I anſwer, the immediate reaſon 
of this acclamation was the conviction of their judgements that 
Fehovah was the onely true God ; the remote cauſe was the mi- 
racle wrought by the Prophet, which was the cauſe of the con- 
viction, ſo that the immediate warrant for that acclamation, 
was their conviction; the remote warrant forit was the mira- 
cle: now1 ask you if there be the ſame degree, ora ſufficient 
degree of conviction in any other people, that this or that deci- 
ſion of Governours of Churches be clearly againſt the mind of 
God, though the reaſon of the conyiction be not a miracle 
wrought in their preſence, but a conſideration of what is evi- 
dently declared in the Biblc, chat in its time had the confirmati- 
on of many miracles wrought by a greater than El;ſha, even by 
the Son of God; whether this couviction ſo wrought gives not 
as good and ample Authority to either Miniſters or People, to 
declare by Word of Mouth or Writing againſt ſuch deciſions of 
Church Governours, which have determined evidently _ 
plain 
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plain Revelations,as this People of 1/rae! had for this their pub- 
tick declaration ? which if granted, then ſay, there is no ſuch 
obligation that lies uponCharch Members to acquieſce in theun- 
righteous decifions of Church Governovrs, ſo as not to act or 
practiſe contrary there to, which you have affirmed,and [ have 
denyed, and letthe Reader judge which hath the better reaſon 
of his fide for what cither of us ſay, and thus havel anſwered to 
the third Propoſition. 


His Fourth Propoſition, 


That we ean have no juſt cauſe of withdrawing our Communion 
from the Church, whereof we are Members, but when we 
cannot Communicate with it, without the Commiſſion of 


ſn. 


In this Propoſition he ſpeaks of Chriſtians as ſuppoſed to be in 
actual Fellowſhip with ſome viſible Church ; by Church he un. 
deritands either fme particular Worſhiping Congregation,or a 
National Church, as for this latter notion of a Church when 
he hath ſhewed us, that it was, or is the will of Chriſt, that 
all the Chriſtians in every Nation ſhould after the manner of the 
Jews, be united under the fame viſible Head of High Prieſt, and 
that the great body of the Nation ſhould meet by his command, 
at one place, as the Jews at the Temple of Feruſalem for publick 
Worſhip, then I confefſe he will have ſome colour for afſerting 
of National Chriſtian Churches, and of a National Memberſhip 
therein, but till then I ſhall take the boldneſs to deny that any 
SO is capable of any ſuch Natiohal Church Member- 

ip. 

But if he doth here mean by Church a particular Worſhip- 
mg Congregation, ſuch are the parochial Churches of England, 
and ſuch are the _—_— of Non-conformiſts, then we 
ſhall conſider what he further ſaith, which is this, That no Chri- 


ftians can have juſt cauſe of withdrawing Communion from the 
Church whereef they are Members, if we ſhould underſtand it 
indifferently of Non-couformiſts Churches as parochial, the 
 mz2ving would be, that no Member that either 1s joyn'd to the 
y one 


[ 
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one or the other, have juſtcauſetowithdraw Communion from: 
either of them, but when &c. 

If you ſay that the parochial Churches are the true regular 
Churches, becauſe eſtabliſhed by the Law of the Land; and all 
other are Schiſmaticall : I anſwer, this is Toonerſaid than prov- 
ed, for did the regularity or Schiſmaticalneſſe of a Church de- 
pend on ſuch an externall fickle conſideration as the Law of the 
Land, then might oneand the ſame Church be Regular or Schiſ. 
matical as often as the wind of the Legiſlative power might 
chance to Change; ſo that an AQ of Parliament, that makes the 
Epiſcopal Churches regular to day, the very ſame Churches by 
a change of an Act might be made Schiſmatical to morrow ; 
and ſo if the Legi/lative Power pleaſed, both Epiſcopal, Indepen- 
dant, Presbyterian, Anabaptiſtical Churches may be regular and 
Schiſmatical in their turns, 

Laſtly, when you ſay no Communion may juftly be with 
drawn from, but when it cannot be continued without the Com- 
miſſion of ſin, here again, 1 deſire to know whether by ſin you 
mean ſuch that may be evidenced to be ſuch,to the convittion of 
the impoſers z or only ſuch thatis evidenced to the conviction 
of the Conſciences of thoſe that withdraw ? you cannot in rea- 
reaſon require the firſt, except you will run your ſelves upon 
theſe ſtraits, either to turn Papiſts, or undertake to convince 
the Papiſts, that the reafon why you came off from them and 
their Worſhip, was becauſe you could not Communicate with 
them therein without ſin, we know you tell them fo,. and give 
yours reaſons why you ſay ſo, but notwithſtanding all you ſay 
they are not convinced, but yet perſtit to call you Schiſmaticks, 
But what then?are you moved with their cenfure? no,for if your 
reaſons will not convince them: yet they ſatisfie your own Conſci- 
| Ss therein you reſt, and ſo you may very reaſonably 

0. | 

I deſire now but the like equity for the Non-confor miſts, and 
that is, that if they have reaſons ſufficient to convince their own 
Conſciences, that the things impoſed are finfol though their 
reaſons convince not their impdſers, that you would give them 
that liberty of Acquieſcing therein, as you take in bearing up 
your ſelves againſt the Cenſures of the Papiſts. | = 
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But yet further, What though the things Impoſcd be not 
clearly evidenced to their own Conſciences, but onely ſo far as 
to leave them under itrong ſuſpitions that they are ſinfull? it is 
ſufficient to juſtifie their withdrawing; for what if the things 
Impoſed on the Non-conformiſts were ſuch as they might as law- 
fully do or practiſe,as theChriſtian Jews might have catcn of the 
once-forbidden meats? yet ſo long as their doubts remain, if 
they ſhould fo practiſe they would (in, as the Jews would have 
done if they had eaten ſo long as thcir ſcruple remaincd : And ſo 
that unqueltionable Caſuiſt, the Apoſtle, determines in the caſe 
Rom. 14.,14. For I know, and am perſwaded by the Lord Feſua, 
that there 1s nothing unclean init ſelf, yet to him who thinks any 
thing unclean, to him it ts unclean, $0 again, He that doabteth 
and eateth is Damned. And if it were not to light up Candies 
while the Sun ſhines, I would tell you, that a meer ſuſpition of 
a ſin, is a ſufficient ground for withdrawing Communion, in 
the Judgments of other very great men. 

So ſays that univerſally admired man, Mr. Hales, of Schiſme, 
pag. 8. ſays he, © In theſe Schiſmes which concern Fact, nothing 
can beayuſt cauſe of refuſing Communion, but onely to require 
©the execution of ſome unlawful or ſuſpected Act, For not on- 
©ly inReaſon, but in Religion too, that maxime admits of no 
©releaſe. Cantiſſimi cujuſque preceptum quod dubitas nefecerss, 
©Toload, ſaith be, our publick Formes with private phantaſies, 
© (upon which we differ) is the moſt Soveraign way to perpetu- 
© ate Schiſme unto the Worlds end. Prayer, Confeſſion, Thatiks- 
* giving, 'Reading the Scriptures, in the plaineſt and ſimpleſt 
© manner, were matter cnough to furniſh out a ſufficient Liturgy, 
© though nothing cither of private opinion, or of Church Pomp, 
© of Garments or preſcribed Geſtures, of Imagery, of Muſick, or 
© of many other Superfluities which creep into the Church under 
© the name of Order and Decency, did interpoſe it ſelf. To 
_ Churches and Liturgies: with things unneceſſary, was 
© the firlt beginning of all Superſtition; and when ſcruple of Ton- 
© ſcience began to he made, or pretended, there .Schiſme began 
© to break in he goes on, If the ſpiritual Guides of theChurch 
© would be a little ſpareing of incumbering Churches with ſuper- 
£ fluities, &c. there would be far leſſe Cauſe of Schiſme or Su- 
| 6” © perſtition 
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« perſtition, and all the inconveniences were likely to enfue, 
© would be but this, they ſhould in ſodoing yeild a little to the 
© imbecillity of their Inferiours, a thing which St. Paul! would 
Enever have refuſed todo, Mean while I pray mark this, where- 
© ſoever falſe or ſuſpected opinions, are made a piece of Church 
©Liturgie, he that ſeparates isnot the Schiſmatick, for it is alike 
* unlawfull, to make a profeſſion of known or ſuſpected falſe- 
« hood, as to put in practice unlawful or ſuſpectcd ations, 

And ofthis mind 15 Dr, Selling fleet, a Perſon no whit inferior 
tothe other, whoſe words are theſe,in his /rex, p. 117, © Where 
©any Church retaining purity of Doctrine, doth require the 
©owning of, and conforming to, any unlawful or ſuſpected 
© practice, men may lawfully deny Conformity to, and Com- 
©munion with that Churchin ſuch things, without incurring the 
© ouilt of Schiſme; which becauſe know it may meet with ſome 
© oppoſition, from thoſe men who will ſooner call men Schiſma- 
* t:cks than prove them ſo; [1 ſhall offer this reaſon for it to con- 
© ſideration; if our ſeparation from the Church of Rome, was 
© therefore lawfull becauſe ſhe required unlawfull things as 
© conditions of her Communion, then wherever ſuch things - 
* are required of any Church, Non-communion with that Church 
© inthoſe things, will be lawfull too : and where Non-commu- 
©nion is Lawtull, there can be no Schiſme in it. Tk 

« If it be ſaid here, that the Popes power was a uſurpation, 
© which is not in Lawfull Governours of Churches, it is ſoon re- 
©plyed, that the Popes uſurpation, mainly lies in impoſing 
* things upon mens Conſciences as neceſſary, which are. doubt- 
© full or unlawfull : And wherever the ſame thing is done, there 
<is an Uſurpation of the ſame nature, though not in ſo high a 
* degree; and it may be as Lawfull to withdraw Communion 
© from one, as well as the other, If it be ſaid, that men are 
© bound to be ruled by their Governours, in determining what 
©thinggare Lawfull, and what not; To this it is Anſwered, firſt, 
© Notrue Proteſtant can ſwear blind obedience to Church Go- 
* vernours inall things : 1t is the higheſt uſurpation, to rob men 
* ofthe Liberty oftheir Judgments. That which we plead for 
* againſt the Papiſts, is, that all men have their cycs in their 
© heads as well as the Pope, that every one hath a 7adicium pri- 
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© vate diſcretionis, which is the rule of prattice as to himſelf, 
and though we frecly allow a Miniiteria: power under Chriſt, 
< inthe Governours of the Church, yet thit extends not to an ob- 
© ligation upon men to-go 232init tic dictates of their own rea- 
© ſon and Conſcience, &c, A man hath not the power over his 
£ own underſtanding, niuch lefſe can others have it. Nullwcre- 
© dit aliquiaefſe ve; 119 quia vult credere id efſe verum, non eſt in 
*poteſtate hominis facere aliquid apparere inc'l:tur ſuo verum 
© quando wolucrit, Either therctore men are bound to obcy 
*Chyrch Governours ia all things,” Abſolutely, without. Re- 
© ſtriCtion or Limitation, (which 1! it be not uſurpation and do- 
© minionover others Faith in them,and the wor(t of implicit Faith 
© in others, it is hard to defiie what either of them 1s) or clſe 
© if they be bound to obey onely in Lawfull things, 1 then cn- 
<quire, who mult be Judge what things are Lawfull, ard what 
©not ? if the Governours ſtil}, then the power will Le Abſo- 
<lute again, for to be ſure whatever they command, they will 
ſay is lawfull, cither in its ſelf or as they Command it. Ife- 
© very private perſon muſt judge what is Lawfull, and what not, 
© which is Commandcd, (as when all is ſaid, every man will be 
*hisown Judge in this caſe, in things concerning his own w&- 
*fare) then he is no further hound to obey, than he Judges the 
* thing to be Lawfull which is Commanded, The plea of an er- 
© roncousConſcience takes not off the obligation to follow the di- 
© Ctates of it, for as he is bound to lay it cCown, ſuppoſing it Er- 
© roneous, ſo he js bound not to go againſt it, while it isnot laid 

© down. | 

Theſe teſtimonies are ſo clear, and backt with ſuch unanſwer- 
able reaſon, that I ſhall now not ſcruple to qualific the propoſiti- 
on under conſideration thus, that where the commiſſion of {in, 
(ſo ſaith he, Iaddor the doing any _ that is ſuſpected to be 
ſinfull,) is required as the condition of Communion, 'there a 
withdrawing is Lawfull andnot at all Schiſmatical, '', ' 

Having thus given an account of theſe different ſences,in which 
both he and To underſtand the ſeveral parts of this propoſition, 
I ſhall now comc ;v examine what he hath ſaid for the confirma- 
tion thereof, | 

There 


o 


Ks Þ+- - (43) 
= There are (ſaith he, p. 19. ) but tyo caſts wherein it can be 
Lawfull to withdraw Communion ſom a' Church ; one is, when 
the Church requires of us, 45 a Condition of her Communion, att 
acknowledgment and profeſſion of that to be truth, which we know 
robeanerrour ;, the other is, when ſhe requires of ns the joyning 
wich her in ſome Prattice which we know to be againſt the Laws of 
God. 

Though I will not beſo confident to ſay with this Author that 
0:7 in theſe two cafes it may be Lawtull to withdraw Commu. 
nion, for there may be a third and a fourth, which neither he 
nor 1 may at preſent think of, Yet ſo far Iagree with him, that 
theſe two caſes mentioned are jult cauſes of withdrawing Com: 
mun:on, But whereas he ſaith, that the crrour muſt be known 
to be ſuch, and the practice known to be agginſt the Law of God, 
to that] ſay, that knowledge implyes certainty, Burt I ſay if 
the errours and practices be but ſuſpected, ſo as the Conſcience-- 
doth but doubt, itis ſufficient: as | have proved from the Apo- 
tle, and the teſtimonics and reaſons of Mr, Hales, and Dr. Stil- 
lingfleet. This being premiſed, [ ſhall now procced to a Confi- 
deration of thoſe grounds which he ſuppoſeth Non-conformilts 
pleadas ſufficient.cauſes of their ſeparation, 2s they are Enume- 
rated and Aﬀirmed by him to be inſufficient, 

Firſt, he ſaith, Vnſcriptural impoſitions can be no ſufſic:ent carſe 
to warrant a Separation froma Church. 

Anſwer, By unſcriptural impoſitions (he ſuppoſeth as he tells 
us) is meant, no more than what is neither, commanaed nor forbid 
in Scriptures, neither by Particular or General Rules, Thus 
when he hath by a falſe ſuppoſition faſhioned and ereCted a man 
of Straw, he then puſhes him quite down with the horns of a Di- 
lzmma, and Fagryes ta,himſelf a great victory,” for from that 
ſuppolicion hEthus argues, Thoſe unſcriptaral zpoſitions. which 
are neither commanded nor forbid,by any gentralor particular rules 
in Scripture,aks eitberin themſelves Lawfull or unlawfull;if unlaw- 

fullthen they are azainſt ſome Particular arGeneral! ſcripturalrule, 
& ſo canhot fall under the notiqn of uyſcriptural Impoſitions which 
a1 e ſuppoſed to be againſt neither of theſe Rules, "if lawfu'l, then it 
cannatibe, imagined how their briag, cotmaaded; can makg them un- 
lawfull,ſo that 3 this caſe there u no ſin in yeilding obedience, and 
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conſequently no juſt cauſe of withdrawing our Communion, Ti.” 


is the ſtrength of what he hath ſaid tothis firſt caſe, 

My Anſwer is this, I wonder which of his diſſenters gave 
him ground to ſuppoſe that ever any of them took unſcriptural 
Impoſitions, for ſuch things that were neither Commanded nor 
Forbid, by any General or Special Rule inScripture ; if thus 
you care not upon what Sandy premiſcsy ou build your Conclu- 
ſion, whocan helpit? 

But] pray be pleaſed to let me tell you what we our ſelves 
mcan, by unſcriptural Impoſitions. 

They are ſuch things, the religious uſe whereof is impoſed 
upon Chkrittians, in the Worſhip and Service of God, under the 
penalties ofdepriving Miniſters of their office, or the exerciſe 
thercof, and of depriving both them and private Chriſtians of 
the liberty of enjoy ing Goſpcll Ordinances or the Priviledges of 
a Viſible Church ſtate, by the cenſure of excommunication, 
which arethings that are not cithe1Commanded,or direGly For- 
bidden in Scripture, inuny expreſſe terms; for we confſeſle that 
there is not the word Surplice, or ſign of the Croſs, &c. ſo much 
as named in Scripture, and upon this account, we allow them 
the name of unſcriptural, But we ſay moreover, that the reli- 
tous uſe of theſe things in the Worſhip of God, and much more 
the impoſitions of them as neceſſary Conditions of Communion, 
are againſt General Rules, and Inſtances in the like kind diſ-al- 
lowed in Scripture, from whence we by deduction gather the 
unlawfulneſſe, and ſinfulnefle thercof, and upon this latter con- 
ſideration, I call them antiſcriptural, as being religious Cuſtomes 
and Uſages contrary to theſe General rules, &c. | 

Thus having given you our true ſence and meaning, of un- 
ſcriptural Ceremonies, now I anſwer to your dilemma, 

Either youſay, theſe things thus impoſed arein themſelves law- 
ful or unlawfull. | 

I anſwer, Your argument as you form it, is trivial and not 
to the purpoſe; for it ſpeaks not to the Queſtion under Conſide- 
ration, for the Queſtion is not about the nature ofthe things im- 
poſed, taken Abſolutely ; but about the Religious uſe of thoſe 
things in the worſhip and ſervice of God, Thus then your argu- 


ment ought to proceed ; Either the religious uſe of theſe things 
im- 
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wr in the Worſhip and Service of God, is lawfull or un- 
lawſull, 

I anſwer Now directly, the Religious uſe of them is u:.'a\, 
full, and this antecedently to the impoſing of them, and there- 
forc the impoſing of them cannot make them lawfull. 

Here had becn a fit place for you to have ſhewn your ſtrength, 

if you had any) in Convincing us, that the Religious uſe of 
theſe things in Gods Worlhip, is Lawfull antecedently to the 
Impoſition, But we have not a word hereof, and therefore 
fince 1 find no more oppoſition therein, 1 might juſtly diſmiſs this 
firit thing without any further Reply. 

Yet if any ſhall ask for what reaſon is it, that we ſay that 
ſuch a uſe of them is unlawfull? 1 anſwer, our reaſons are 
ready,and they arc ſuch that do at leaſt Convince out Conſcicnces 
ſo far as to doubt and really ſuſpect their uſe to be unlawful ; 
Which is ſufficient to make their impoſition a - warrentable 

round of withdrawing (though the Evidence thercof be not 
A great, as to Convince our Gainſayers; nonor poflibly to de- 
monſtrate fully the unlawfulneſs thercofto our own Conſciences) 
as hath been aleady proved, Ifl be yet urged toſhew our rea- 
ſons of this our perſwaſion or ſuppoſition; Methinks it were 
reaſon enough if I onely told ſuch, that theſe things impoſed, are 
only the productions of a humane ſpirit, and are beholding for 
their Continuance in being, to the Traditions of men; and fo. 
hold in no reſpec of Chriſt the head, which is ſufficient, not only 
in my opinion, but in the judgment of the Apoſtle Paul, to give 
members of Churches Caution againſt the reception of them, 
Col. 2.8. Beware leſt any man eh. a prey of you through Phils- 
ſepby, and vain deceit, after the Traditions of men, after the 
Rudiments of the World, and not after Chriſt, Whoever plea- 
ſeth to ſee an excellent paraphraſe upon this verſe, let him read it 
in Mr. Fohz Dale in his expoſition on this Epiſtle, which hath the 
Imprimatur Tho, Tomkins Ex Id. Lambeth,and therefore I hope 
the teſtimony of this excellent perſon may obtain ſome repute; 
his words arc theſe, © The Scriptures calls thoſe doctrines, Tra- 
© ditions of men, which have mMenonly for their Authors; which 
© come from men, and not from God, theſe with the errours of 
© Philoſophy, of which the Apoſtle ſpeaks immediately before, 
G 3 © may 
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© may bear the ſame name, fince they both flow*d from the ſpirit 
© of men, and had no other ſource i»ut this imagination, Altle 
© aſter he ſaith, Whence it doth appear, that no productions of 
* aa humane ſpirit, are reccivable 1a Evangelicall Religion, nci- 
© ther thoſe that are ſuppoſcd by ſome pretended reaſons, nor 
© thoſe that are ſounded upon Uſe and Antiquity ; they are all of 
© ther nothing bur folly and vanity in the ſight of God, with 
© what Colour ſoever they be painted over; And though men 
© boalt of their utility, they arc extreamly hurtfull, as peitering 
* Conſciences, and buſying them about things which God hath 
* not ordained, and turning them aſide frgm-ais-pure ſervice to 
« matters of nought, 

« Accordingly you ſee that our Lord Jeſus Chriit rejects, and 
©roughly thruits away allthe Traditions of the Phariſees, how 
* much citeemed ſoever they were for their Antiquity and pre- 
© tended Uſe : reproaching them that by holding fait thoſe Tra- 
< ditions of Men,they did let looſe the Commandemeits of God, + 
© Applying to them thoſe words of the Lord in 1ſaiah, In vain 
© do they Honour me, teaching for doitrines the Traditions of men, 
© As indeed it's an unſufferable preſumption, that men ſhould at- 
© tempt to preſcrize the form of Gods ſ:rvice, eſpecially after 
© the declaration which himſelf hath vouchſaſcd to make of his 
© holy will, nor is there one among men that would indure his 
© ſervant ſhould treathimin that manner, and inſtead of obeying 
© his Orders, and cauſing others to diſpatch thzm ; fall a Philo- 
© ſophiling in his houſe, and giving his Family a new Rule to 
© obſerve, as if he were wiſer than |:is Maſter. I know well the 
© Authors of theſe Traditions, and thoſe that follow them, are 
© not without fine reaſons, to palliate thcir temerity ; but it is 
< Evident that they do the very ſame for Subitance, . Neither is 
© t tobedoubted, but a Servanttiat ſhould be culpable of ſuch 
© a vanity, would alledge likewiſe his motive and defignes, to a- 
* ny that would give them audience, But Common ſenſe dictat- 
*eth to the meanelt capacities, that ſuch undertaking Spirits, 
* merit not ſo much as to be heard, eſpecially where God 15:c@ft» 
© cerned, in Compariſon of whomy they with a!i their ſufficienty 
© are but poor worms of the Earth, Hold we firm therefore this 
© Foundation of the Apoſtle, that the Traditions of men gugi:t 

| ©*to 
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© to have no place in Religion, it concerns me not toinform my 
© ſelf of their age whether they be the Traditions of Men An- 
«tient or Modern,_ it ſufficeth that I know they are Traditions 
© of men, having the Apoltles advertiſement we ſhould not be 
© moved with any reaſon, or ſplendor, or antiquity they may 
©come cloathed with; if you wovld have me reccive them,ſhew 
© me tliat they are preſcriptions of Gods, inititutions of his 
e Cliti'*, Doctrines of his Scriptures ; without this, t owever 
© ſpecious you make them appear to me, [ ſhall never believett; 
<it is but to make a prey of me, and your dil;gence ſhall have 
© no cſieCt but the making me ſuſpect them ſo much the more, 

Thus far you have had the jiidgemcnt of as great Divines 
as the Church in this lait age hath produced, and wio ever 
thinks there 1s not reaſon cnough in this diſcourſe to give Foun- 
dation ſufficient tp tender Conſcicnces, at leaſt to ſuſpect, if not 
to be confident of the unlawfulneſs, of the Religious uſe of theſe 
things in the ſervice of God :*'] know not what ſuch will yeild 
to be ſufficient, nor would I wiſh ſuch any grecter puniſhment 
for their being otherwiſe minded,than that they were obliged to 
civea more rational account of this verſe of the Apoſtle ; and 
likewiſe to'encrvate the force of this Authors reaſon here pro- 
duced, 

I confeſſe ſuch is the vanity of mans mind, that whilſt he 
either notat all, or very neglig:ntly hath regard to that Jea- 
louſie that God hath over his Worlhip ; (as is frequently taken 
notice of in Scriptures) 15 apt to think of theſe fictitious Cere- 
monies of Worſhip as very indifferent and harmleſs matters ; 
for who could of a ſudden think there is any good ground of ma- 
king ſuch a buſineſſe about a Surplice, and the ſign of a Croſle in 
Baptiſm, &c. as is made among us ? nor is it matter of much 
wonder to me, th ſee ſome well meaning Men, yea, and in 0- 
ther things Wi'e and Learned, when they hearof the plauſible 
pretexts for their inſtitution, to be perſwaded into a conceit of 
their uſefulneſs: and why not? when I find Nathan ina like 
caſe highly deceived, 2 Sam. 7. 8. When David acquainted 
him with his purpoſe to build a houſe for God, ſaith Nathan 
£0,and do all that is in thy Heart, for the Lord is with thee : here 
was a welt meant propoſal, anda very ſudden and raſh anſwer, 
as 
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as appears by that ſudden check that the Lord that very night 
put to it,v. 4.and it came to paſſe that night that the Word of the 
Lord came to Nathan the Prophet, ſaying, go and tell my Ser- 
vant David, ſaying, Shalt thou build me an Houſe for me to dwell 
in ? gain, v. 7.Speak, [ a word with any of the Tribes of Iſrael, 
whom I commanded to feed my People 1ſratl, ſaying why build ye 
not me an houſe of Cedar ? it is evident from hence that though 
both David and Nathans meaning were good, yet the work 
deſigned by the one, and approved by rhe other; had it been 
ſet upon and finiſhed, had been evil, becauſe there was no word 
of the Lord to warrant it, which is implyed in the anſwer, Ged 
makes, Thatwe are not ſingular in giving this Interpretation, 
ſee Pools Synopſis Critic. on the place, thus, vade,fac. hoc dicit 
ſenſu humano erravit Nathan, quia Deum non conſuluit, mirum 
eſt eurs ita temere pronunciare, quia Dominu tecum eſt] eſt 
Paralogiſmus a ſecundum quid ad Simpliciter. Ver. 4. In illa 
notte, | Dew non patitur ſuos din decips cum videat eos Simpliciter 
errare.v. 5. Numquid tu edificabs? ]qu. cur David retrahitur & 
Fudei in Hag. 1. Arguuntur quod non edificent ? Reſpond, 
quod David non haberet verbum Domini, Fudei autem haberent. 
Cn prog at paſceret populum, Jvoluntas Davidss bona fuit, & 
placuit Deo, ſed in eo erravit quod nonhaberet verbum Dei,a quo 
expettare debuit, & Locum, & tempus, & peculiare mandatum. 
The ſumme of the whole is this Davids will was good, butto 
have done the thing willed, had been evil; becauſe there was 
no command from God for doing it : the caſe here is much alike 
peradventure the will of thoſe that firſt invented the religious 
uſe of theſe things might be good, and yet the uſe of them might 
be bad; forthe very ſame reaſon becauſe they want the who | of 
the Lord for their warrant. | 
Thus havel given you ſome further account, why at leaſt we 
ſuſpect the Religious uſe of theſe things in Gods Service to be 
unlawful, antecedent to any impoſiticn. If you will {till call 
for more of our reaſons, I tell you they are ready ,and you ſtiould 
have them,but that I fear the ſwelling of the book beyond the or- 
dinary readers patience and purſe:but I wonder what you can ſay 
that amounts to as good reaſon for their lawfulneſs,as hath been 
already given againit their lawfulneſs, As for that text ſo = 
* monly 
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monly arged, {er ali things be doue in decency and order, it will 
do you little Service in ſuch like caſes as we have inſtancedin, 
for the Apottle doth there ſpeak of ſuch a decency and order, 
that doth ariſe from the Nature of things, and not of ſuch that 
have their reſult onely from the arbitrarious Fancies of Men,of 
the former kind of order and decency the God of Nature is the 
Author,of the other mans imagination ; for the undecency and 

diſorder there reproved, is ſuch as ſpeaking in a ſtrange Tongue 
to the Church met together for edification, which ſometimes . 
none underitood but him that ſpake, or elſe paradventure the 
ſpeaking of more than one at one time, which could not but 

breed confuſion or be unprofitable, or ſuch as confilted in ſome 
Womens forwardneſle to teach and in{truct the Church, which 

conſilted much of men, which was contrary to that order where 

in God had placed that Sex in Subjection to men, and there- 

fore were very unmeet to be imployed as their initructors. But 

what is therein theſe Ceremonies, or in the Natureof them,ab- 

ſtrated from mans imagination, that hath any thing of this 

natural order and decency, for whether you think it or not : 

yet certainly, it's a very diſorderly thing for a Miniſter to ſpeak. 
a Sermon of Greek or Latine, to a Church that onely under- 

ſtand Engliſh ; or for many to be ſpeaking together, but lay 

aſide Imagination and I wonder what indecency is in praying 

without a Surplice or Adminiſtring Baptiſm without the ſign of 
the Crolle? 

So that it's evident theſe Ceremonies fell not under that kind of 
order and decency of which the Apoſtle ſpeaks, and therefore 
there isno warrant from that text for their Inititution or their 
uſe. | 

In Truth their pretended decency, is much like that decency 
that David imagined, which was the reaſon of his contriving for 
God a houſe, thus he reaſoned ; ſhall I dwell in a houſe of Ce- 
dar, and is it decent or comely that the Ark of God ſhould dwell 
within Curtaines ? one would have thought his reaſon from de- 
cency was good, but as you have heard God anſwered his rea- 
ſon and reproved his humane Judgement therein,ſo that an argu- 
ment from decency in ſuch matters is very falacious: yet again, 


| have feen ſome men arguing thus, if it be not lawful to uſe 
: H things 
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things Religiovſly inthe ſervice of God without a warrant from 
the Word, why thendo we Religiouſly make ufe of Churches 
to meet in, Pulpits to Preach in, Communion Table to eat the 
Lords Supper on? are not all theſe things Religioully uſed in the 
Worſhip of God, or have we an expreſfle word for them? Or 
why do we admit of the dividing of the Bible into Chapters, 
and the addition of the Contents,and dividing the Chapters into 
Verſcs? or why do we admit of the turning Davids Pſalms into 
Meeter,and finging them in ſuch Tunes that are made for them, 
have we any exprefle word for thele ? 

I anſwer, as to the uſe of Churches, Pulpits, Tables, I con- 
feſle they are uſed as convenicnt circumitances of the Worſhip 
of God, but then I ſay, their conveniency ariſes from the Na- 
ture of the Ats of worſhip, and a natural neceſſity of ſuch kind 
of things for the performance of theſe Acts of worthip conveni. 
ently, and are notthe reſults of mere phantaſy and imagination; 
for certainly it's more than a phantaſy to fay,it's convenient that 
when the worſhippers meet together for worſhip, they ſhould 
have a capacious houſe to mect 11,to ſhelter them from the inju- 
ries of the weather, or it's more than bare fancy to ſay, its con- 
venient that the Preacher ſhould ſtand above the people,both to 
eaſe him of the inconveniency of the croud, and that he may be 
better heard, and ſoit may be faid of the Table, how can the 
Lords Supper be conveniently adminiſtred without a Table to 
putthe Bread and the V Vine upon ? but as for your Ceremonies, 
there isno neceſſity at allof them,but they are the only births of 
an Arbitrarious vain Imagination,for the ordinances may be well 
enough adminiſtred without them. 

Beſides I anſwer, that theſe things now named are uſed. as 
circumſtances convenient, and in ſome ſort naturally neceffar 
to the Acts of worſhip, yet deny, that ever when they wet 
uſed, that they ought to be Religiouſly: uſed ; a thing is then 
Religioufly uſed, not- barely when I uſe it' in worlhip,(for ſol 
uſe my Cloak and Band in worſhip "which yet luſe not Religt- 
ouſly) but to uſe a thing in worſhip religiouſly, is:when I uſe it 
for _—_— as to the pleaſing of God, arfficthe cdifying 
of my felf and others: in religious matters, now when we meet 
ina Church, or{tand ina Pulpit, or- cat the-Lords Supper a = 
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Table, we do not think that there is any thing in thoſe places 
that render us or our worſhip any whit the more plealing to 
God;for if we met ona Mountair, or ona Sca ſhore, and taught 
out of a boat, or in caſe of neceſſity* by reaſon of perſecution, 
cid eat the Lords Supper upon the grafſe, provided we did all 
in Spirit and Truth, our ſervices were every whit as acceptable 
as in, from, or on the other places; and it's a meer Idle ſuper- 
{titious eonceit to think otherwiſe: but now as for theſc Cere- 
monies,cither you think to pleaſe God by them and edifye the 
Church,or you do not ; if you do, then you fall under the like re- 
proof of God to David,when did God bid you do ſuch things?or 
whendid he tell you that then he was pleaſed with them ? it nor, 
they are altogether impertinent ard uſclefle,for as I have ſhewed 
they ariſe not out of the Natureof things, but meerly out of 
phantaſy and therefore ought to be let alone, for afſuredly man 
doth not, much lefle doth God care to be trifled with,in matters 
of Worſhip; as to the other things inftanced in, as — 
the Scriptures into Chapters, and giving the Contents thereof, 
to tiat I ſay though there is not a particular expreſſe command 
for it, yet there is a general command to thoſe that are Minilters 
of Chriit to explain the whole Councel of God to his people, 
and ſuch addition now named, with the giving of the Contents 
of cach part, any Minilter of the Goſpel hath a warrant to do 
by virtue of the ſaid general command given to Minilters 
and upon this account thoſe that did divide them, did well and 
warrantably, for it is one of the commanded works of Mini- 
ſters,to divide the Word aright. 

As for the digelting the Chapters into verſes, the direct and 
immediate deſign thereof was onely to help the Memory, nor 
do thoſe that read Scriptures makeany other uſe of them ; I ne- 
ver underſtood that any uſed thoſe figures with any conceit, as 
if they pleaſed God more with reading the Word with then, 
than they ſhould do if they read it without them, or as if they 
thought they were any direct helps to their Faith or devotion; 
and as for Singing Pſalms,there is'a Word that gives Foundation 
to that Ordinance, as there is none for humane Ceremonies, 
and as for the Melody that there is made, that likewiſe hath its 
Foundation in the word ; ſo then there is nothing done by di- 
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geſting Davids words into Meeter,but only a putting them into 
a poſture fit for to be ſung, which the Nature of that duty makes 
neceſſary, and thereforc gives warrant thereto. Bur as for the 
Ceremonies contended:for,They have no ſuch original, but as] 
have ſaid on)y depend upon mens imagination, for there is no- 
thing in any Act of worthip that needs or calls for them, 

Having thus ſhewn you ſome of rhoſe grounds we have to ſuf. 
pect the lawfulneſſe of the things impoſed, and likewiſe laid 
naked the weakneſs of ſome of your reaſons from which you 
think them lawful, before I conclude -my anſwer to this firſt 
part of your charge againſt us; alittle to try the force of your 
conſequence: let us therefore for once ſuppoſe that the things 
impoſed were ſuch that might be lawtuliy ufed, for Religious 
ends, in the worthip of God ; what tnenfyou ſay it then follows 
that they do not become nnlawful becauſe impoſed, 

I Anſwwer,firſt by conceſſion it is true, were they lawful to be” 
done, I cannot ſay that the command wouldalter the nature of 
theſe things to make them unlawful,but yet I ſay, this will not 
excuſe the impoſer, nor him that obeys the impoſition,from fin; 
not the impoſer,for he uſurps a power over another Lords Ser- 
vants, in things that do not concern him : and ſecondly, if the 
impoſer injoyns thoſe little and ſuppoſe lawful things under ſe- 
verc penalties, ſuch as deprivation, excommunication, ba- 
niſhment, &c. in the one he fins as auſurper. of Chriſts Au- 
thority, in the other as cruel; nor is he that obeys the impoſi- 
ſition, Innocent; butI do not lay his guilt upon doing the thing 
ſuppoſed lawful, but inaſmuch as by his obedience thereto he 
doth ſcem to own ſuch an uſurpation, and to acknowledge the 
impoſer his Maſter in ſuch matters, wherein Chritt only is his 
Lord; and upon this account I ſay, he fins, inaſmuch as he 
tranſgreſleth that Command of Chriit, Lee zo man be called 
Maſter or Father, that is letnone be owned as your Maſter or 
Father,in theſe matters of Faith and V Vorſhip, for in ſuch mat- 
'ters ye have but one Maſter even Chrift, Math. 23.8. 10, Thusl 
have ſaidwhat [ conceive is a ſufficient anſwer toyour firlt charge 
whenyou ſay, that our ſeparation upon the account of unſcrip- 
tural Ceremonies impoſed, is not ſufficient to excuſe us from 
Schiſme, | 

Secondly he faith, That the Church requiring from -- rd 
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doubtful or ſuſpeted praftices, as Conditions of ber Communion, 
& not a juſt cauſe of Separation. | 

[ have proved the falſhood of this Propoſition already, from. 
the teſtimonies of the Apoſtle Paul, who isa far better Caſyiſt 
than the Author, who hath declared that Chriſtians are under 
the Obligations of obeying the dictates of their Confciences, or 
notacting contrary thereto though their Conſciences be under 
a miſtake. And beſides I have given you in the teſtimony of 
Mr. Hales, and the reaſons of Dr. Seu/ling fleet againſt this po. 
ſition of the Authour, which I think will be long enough before 
he ſolidly anſwer. 

But becauſe the Authour of this Propoſition doth eflay to give 
arcaſon of what he here aſſerts, I ſhall not be ſo uncivilas not to 
' takenotice thereof, bur will return him a fair anſwer. 

That is no juſt cauſe (ſaith he) for we muZt at leaſt have 4s 
much certainty of the unlawfulxeſſe of the Alt ion enjoyned, as we 
have of our Obl:gation to the Authority that enjoynes them, before 
we withdraw our obedience tort ;, otherwiſe we do not proceed up- 
on ſafe grounds : but now we are abſolutely certain that God hath 
commanded us to obey them that have the rule over us, but we are 
not certain that the Altions we here ſpeak, of, are any where for- 
bid by him, for if they were they would be no longer . doubtful or 
ſuſpeed,they would be certain ſins ; ſo that if we .will follow the 
ſurer ſide, as all Chriſtians in theſe caſes are bound to do, we 
muſt continue our obfdience to the Church , notwithſtanding 
we ſuſpett or doubt of the lawfulneſs of her commands, Thus far 
he----- . 

I anſwer, this Argument(notwithſtanding the prittineſs of its 
contrivance is certainly falatious;for ex vero nihil ſequi poteſt ni(s 
verum, for the rule there laid down of always obcying the 
Church Rulers, where the Conſcience is in doubt, is in many 
inſtances a ready way to involve many a weak Conſcience in 
damnable guilt. For ſuppoſe there had been many a doubtful 
Conſcience among the 1/raelites in Ahabs timezas it ſeems there 
were, who halted betwixtthe V Vorſhip of Fehovah and Baal; 
ſuppoſe yet a little further, that the Conſciences thus doubting 
were rather inclined to believe Febovah the true God, and Baal 
but an Idol, butyet were not abſolutely certain; what ſay yu 
now 
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now?whatCouncel would you have given ſuch an one, if he had 
askt your advice? do but look how ill-favourcdly ſuch an an- 
ſwer as this would ſeem ; true might you ſay, according to your 
rule, I do believe that Fehovah is the only true 'God, and Baal 
buta Devil, and that your worſhiping a Devil is adamnable 
fin ;- but as for you, you are not ſo certain hereof as 1 am, yet 
ts Conſcience is inclined to believe as Ido; my advice there- 
ore is this, that ſince your Rulers have commanded you to wor- 
ſhip that Devil, I Counſel you ſo to do, till your Conſcience he 
better reſolved ; and why?becauſe you are certain God hath com- 
manded you to obey your rulers, but you are not yet ſo cer- 
tain that Baal is a Devil; 1 dare ſay you abhor ſuch a reſolution 
of the caſe, and yet 1 ſee not but you mult be forced to give no 
better, if you follow the rule laid down in this argument; 1 
might inſtance inother like caſes, as if a Jew in the dayes of Me- 
| fahs being in the Fleſh, had been inclined to believe in him as the 
Meſſah, but yet was not ſo abſolutely certain thereof,as he was 
of this command, thou ſhalt obey the Rulers of thy people; 
according to you, he muſt go againſt the inclination of his 
doubting,Conſcience in diſowning and rejecting Chriſt that he 
might yeild obcdience to his Rulers, who command, him fo to 
do; in likemanner, if a poor man were inclined to believe the 
Maſle Idolatry, he muſt go on in that fin againſt his doubting 
Conſcience till he comes to be as certain it is Idolatry, as he is 
that God hath commanded us to obey our Rulers. 

From what hath been ſaid, it is evident there is a fallacy in 
your Argument ; and now toſhew-you where it lies, give me 
leave totell you, it lies in your arguing from particulars to an 
Univerſal,vel a difto ſecundum quid ad dittum ſimpliciter That be- 
caufeI am ſure thatGod hathCommanded me to obey my rulers 
in ſome things, therfore Iam ſure that God hath Commanded me 
to obey my Rulers inevery thing, yea, in ſuch things which I 
ſuſpe& to be fin : Do but you make this Evident, that in that 
very Command which I ſuſpect to befinfull, that I may be ſure 
that God hath Commanded me to obey, and then I will give vp 
the Cauſe. But this you can never do, for vpon thoſe very ar- 
guments, upon which'l ſuſpect the ſinfulneſſe of the Command, 
upon the fame Arguments I ſuſpect whether God hath =_ 
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them Authority toCommand,' or'whether God would have me 
to obey ; for I can never be ſure, that God hath Commanded me 
to ovey my Rulers in ſuch. inſtances where I ſuſpet my Rulers 
Command meto fin, Sothat, whereas your Argument ſuppoſ- 
eth that a Doubting Gonſcience may be more certain 'that G od 
hath Coinmanded him to obey his Rulers, than he is of the thing 
he doubts; and fo he is therefore to take the ſurer ſide, and ſo to 
obey his Rulers agiin{t 115 Cunſcicnce, | have made the.contra- 
ry appear, by ſhewing that a man cannever be ſure that God 
hath Commanded him to obey his Rulers in ſuch caſcs where he 
ſuſpects they Command him to fin, So that in obeying them he 
doth not takethe ſurer ſide, Tus is the ſtrength of this Argu- 
mem, and ſo the-(trength of-his ſecond {Charged upon the Non- 
conformilts) broken, wherein he hath been endeavouring to 
prove, they have no-jult Cauſe of Separation, though ir be up- 
on the account of avoiding what they ſuſpect to be finfull which 
is made the Condition of Communion, 

Thirdly, faith he, Neither can it be true that Errours in a 
Church, as to matter of Dottrines; or Corruptions, as to matter 
of Praltice,( ſo long as theſe Errouvrs and Corruptions are only ſuf+ 
fered, but nag Impoſed) can be a ſufficient Cauſe of Separarion : 
The reaſon is, becauſe theſe things are not ſin in n95®ſo long as we do 
not joyn with the Church in them, 

I Anſwer, Firſt, I would fain know what kind of Errours of 
Doctrines, or Corruptions of Practice, you do here mean ? 
for they are of divers forts and kinds, and accordingly what you 
here ſay may be cither True or Falſe. F- 

If by Errours of Doctrine you mean, ſuch that are conſiſtent 
with the holding of Chrift the head, or ſuch that touch not upon 
the Fundamentals of the Chriſtian DoQtrine ; ſome ſuch were 
thoſe in the Apoſtles days, that rclated to the Abſtaining from 
meaty, and obſervation ofdays ; in ſuch caſes -doubtlefſe Chri- 
Gans Lupe without impoſing to bear with one angther, and to 
continue Communion with each other, notwithſtanding fuch 
differences, which was the Apoſtles counſel inthat cafe; in this 
ſence, what you ſay is true. Or if by Corruptionsin Practice, Ou 
ſhould mean ſuch infirmitics, that-all Members of he 
are ſubject to more or leſſe, (for who can ſay, thathe v—_ 
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fin ?) in this ſence you are right ; - ovif you mean by errours and 
Corruptions, ſuch-that are of a more Groſſe, and Hainous na- 
ture, which are not publickly known, or of which the Members 
cannot have ſufficient proof, for the conviction of themſelves, 
that thoſe that are accuſed arereally guilty, ſoalſo I grant what 
is hercſaid; for till it be evident by ſome overt ACt, that Fudas 
hath a Devill, and is a Traytor ; he ought to belook'd on as an 
Apoſtle, and might be heard. 

In like manner, if the Governovurs of the Church, were with 
many of the Members, Arrians or Socinians in their judgments; 
but not known evidently to be ſuch, it may be the Duty of 
ſound Chriſtians not to withdraw Communion from them. 

But if it ſhall ſo fall out, that the Governours of a Church, 
and a great body of the People be ſo erroncous, and this ſuffici. 
ently known, and though reproved, yet they abide obltinate 
maintainers thereof; I ſay in this Caſe it is ſufficient ground for 
ſound Members to withdraw, and ſave themſelves from ſo dan- 
gerous a Society : and why ? becauſe I may not lawfully joyn 
with ſuch a Church, where poſſibly I may,every time joyn the 
Lord Chriſt and the Holy Ghoſt, Blaſpheme; whoſe Deity is de- 
nied by theſe Sects: nor may I joyn, leit I indanger my Faith; 
for evill words do not only Corrupt good manners, bur have a 
direct tendency to corrupt a ſound Faith; and certainly the ſafety 
of a Soul is of greater worth, than the preſervation of a Corrupt 
Peace, or Unity of a Corrupt Church. - 

And whatl have ſaid upon a ſuppoſition of ſuch groſie errours 
in the Rulers, and many of the people of a' Church; the ſame 
may be ſaid of either Idolaters, or groſly profane praQtices ; for 
if Miniſters, or many of the Members, ſhould degenerate to a 
Popiſh Idolatry ; or ſhould prove Common Drunkards, or 
Whore-mongers,or Oppoſers,&c. and being admonithed there- 
of, ſhould deride the admonition as Preciſe, and Fanatical : or 

if the Members only wereCommonly ſo,and the Rulers witting- 
ly Connive thereat, and ſeek not their Cure, by - Reproofs and 
Cenſures,as Chriſt hath commanded in ſuch caſes ; I ſay again, it 
isa ſufficient ground for the ſound Members to withdraw (eſpe- 
cially if a more pure Church may be had) yea though neleher | 
theſecrrours or practicesare impoſed; and that firſt, lelt mes 
: |; the 
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the pretence of Peace, they ſhould be guilty of the greateſt un- 
charitableneſſe, and that is,the hardning and incouraging, them in 
jpcir abominableImpicties, Again, becauſe the ſound ought, by 
the law of God and Nature, to. provide for their own ſatety. 
Certaialy if there be a Contagion in evill words to corrupt good 
manners, there is much more in wicked Practices; and there- 
fore they cannot but be in apparent danger by Communicating 
with ſuch, and certainly in ſo doing, there is nothing done con-- 
trary to the Fundamental reaſon of Chriſts Tnſtituting diſcipline 
in his Church, which as 1 conceive was for the Cure of the un- 
ſound, and for the preſervation of the ſound, from the infeCti- 
on of the unſound : Now ifno care be taken for the cure of the 
ſame, but that infectious Crew is kept in the Church to the 
palpable endangering ofthe ſound, it is apparent that the Foun- 
dations of diſcipline are rooted up, and in cffeCt there is no di. 
ſcipline at all, and that therefore every good Chriſtian may ſeek 
his ſafety zs he can, fince he cannot obtain it in a Church by the 
means of the Goſpel Diſcipline, which through the Corruption 
of the Rulers, and the ſwaying part of the Corrupt Members is 
made void. de Rs 

Butno, more of this till by and by, when I ſhall have a freſh. 
occaſion to ſpeak further to this point, - 

At preſent let us again return to inquire into a full ſence of his 
Propoſition if by any means we can find it out. 

You ſay in generall terms, without any Limitation, that errors 
in Dottrine, and Corruptions in prattice, when foundin a Church, 
but not impoſed, 1s no juſt ground of ſeparation. 

I Anſwer, Methinks by this generall way. of Expreſſing your 
ſelf, that you are not afraid of your Readers underſtanding this 
Propoſition without any Limitation, 

I pray tell me, what if Socinian or Popiſh Errours and Corrupt 
practices, were got into the Rulers ofa Church, anda great bo- 
dy ofthe People, and that they ſhould _ tollerate them, but, 
not impoſe them on any, what hinders ( it what you here ſay 
be true ) but that every ſound Chriſtian may, yea and ought to 
Communicate with ſuch a Church ? eſpecially it Providence had 
calt him into ſuch a place z where no other could be had: ſo that 
one of a Proteſtant Faith, =—_ lawfully: joyn with a Ls: 
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Church, not only in hearing their Friars Preach, but lik ew!ſ 
in recciving the Maſsof them; provided they would »-* 0-146 
him to profeſs theit Errars, or to Praftiſe the Superti.. | 
Kolatry in the Maſs : but permit him to receive itin both 

m his own ſence, though he knows the Prieſt delivers ii. -,d 
the reft of the Communicants receive it in the Popiſli ſen 

I would not be ſo unmerciful to charge you as holving rhis, 
but this I ſay, that ſo much ſeems to follow Clearly from this 
your Pofition, if taken without any Limitation ; -and I can dif. 
cern none in this Paragraph, 

If you ſay, that there is enough ſaid by you, pag. 22. concern- 
ing the Popiſh Church, to clear you in this particular : I An- 
ſwer, Iris true, youſay there, that the great and general Cor. 
ruption of the Church of Rome, both in Doctrine and Practice, 
doth endanger the Salvation of ſuch as Communicate with her; 
and that therefore a.totall ſeparation from her, and an ereCtion of 
new Churchesmay be Lawtull, 

I ſay notwithſtandingall this, yet I doubt whether you there 
{ mean, that her Errors and Corruptions in themſelves, or of 
their own nature do'ſo far endanger mens Salvation, that though 
they were not impoſed, yet we were bound toa totall ſeparati- 
on:. ordo you mean,. they therefore ſo endanger our Salvation 
becauſe impoſed, as to warrant ſuch a ſeparation, 

If your Propoſition there, my be underſtood in the former 
ſence; then what you ſay here (taken univerſally) muſt needs 
be falſe; for if the-very being of ſome ſorts of Errors and Cor- 
ruptions in a Church, (thoughnot impoſed) are ſo dangerous as 
to warrant a ſeparation.z how can it then be univerſa"'y true (as 
you ſeem here toaflert) that Errours in Doctrine, :nd Corrup- 
tions in Practice, (ſo long as they are only ſuffered, but not im- 
poſed.) cannot be a ſufficient Cauſe of ſeparation ? but it you 
are there tobe underſtood in the. latter ſence, that is to.ſay, that 
the Errours and Corruptions ofthe Church of Rowe, only asim- 
poſed are ſodangerous to mens ſalvation, as to warrant a ſepa- 
ration ;_ then that which I even now, ſugge!'+4 is true; that 
Chriſtians may Lawfully here be Baptized, go ;o Mzſs with the 

arch of Rewe ; dar yn they were ngt foxced to make a-Pro- 
ro licvingtheit Errors, orhad Teave to receive thoſe Sa- 
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craments with all the Superſtitions thereto belonging, in the'? 
own ſence; though it was well known, that they adminiſtred 
them 19 an other. 1 will not at preſent (as aforeſaid) charge 
this opinionrupon the Author: though it ſeems to be a conſe- 
quence rightly inferred from this, and other principles of his in 
this diſcourſe, becauſe he ſaithpag. 31. Awan maybeheve a pro- 
poſition, and not believe all that follows from it ;, Sothatat no 
hand are we to charge ſuch Conſequences upon him, unleſs he 
doth explicitly own them, but whether you will explicitly own 
them or no, I am not certain; Yet this I know,that I bave heard 
a Miniſter of the Church of England, not (cruple to profeſſe that 
he would,for Peace ſake, uſeall the Popiſh Ceremomes of Cream 
and Spittle in Baptiſme,as well as the [ign of the Croſs, provided 
his Rulers did impoſe them, but ſo as that he was left to his li- 
berty,1s not to uſe them to the Popiſh Superltitious ends © But 
why ſuch an one may not upon the ſame pretence of peace,pra- 
ice molt,if not all of tke Ceremonies and Geſtures pertaining 
to the Maſs; granting him the liberty of a mentall abſtraction of 
them, from their Superititious and Idolatrous ones, I cannot 
yet underſtand; and what wonder is it, if. there be of ſuch per- 
ſwaſions among you, when it isevident, that there are not a few 
of your Church, whoſe Ambition it ſeems to be, to run as nigh 
to the Romiſh Rights, as they may be ſuffered ; not only in a- 
doring, by bowing of the knec inthe att of receiving of the Sup- 
per ; but inerecting the Communion Table in the form of an Al- 
tar; andnot only in bowing towards it, but being ready to kiſs 
the very ſteps that lead up toit. ' But if this were your mind, [ 
can prove the contrary. | 

ButI know he will ſay, all this is nothing to our preſent caſe, 
for there are no ſuch errours or idolatrous Practices in the 
Church of England, and therefore cannot be pleaded /as a caufe 
of our ſeparation. 

I Anſwer, It is very difficult to know what the Church of 
England is; and how then ſhall we be able to underſtand what 
are the Truths or Errours ſhe maintaineth, - or what ate her 
Practices ? : 

If you ſhould take it to conlilt of all the Chriſtians in England, 
whether Miniſters or People, ſo the Church of Epgland would 
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Comprehend all Non-conformiſts Churches as well as oth: s, 

If you take it far ſuch-Chriftians only who are of the Fe: in 
DoGtrinals with thoſe that hokd with the 39. Articles; he: 2 the 
Non-conformiſts come in for a ſhare alſo, who arc of your Faith 
therein: excepting thoſe which reſpect Diſcipline & Ceremonies, 
But if you will take in, and own ſuch Chriſtians in England to be 
only of your Church, that agree with you in Ceremonies, anda 
certain form of Service and Diſcipline which Chriſt never Com- 
manded, and without which many of Chriſts Churches have and 
do ſubſiſt and flouriſh, to ſay no more, I wonder then, by what 
Goſpell Rule you preſume to conſtitute a Church only of ſuch, 

' as excluſive of all others, however ſound in Faith and unblame- 
able in life. 

Or ſhall we take your Church only to conſiſt of its officers;how 
ſhall we then Judge of your Faith, and DoCctrinals ? when 0 
many of your Minilters are ſo contrary one to another. Some 
are for the doQtrine of Predeſtination, and others againit it: ſome 
are for Juſtification by Imputed righteouſneſs, others not: ſome 
for a difference betwixt Grace and Morality, others oppoſe it : 
Some for the divine right of Epiſcopacy, others that the Magi- 
ſtrate may appoint what form of government he pleaſes: in a 
word, ſome write or approve of ſuch a book, that others of you 
think (as I have heard) fit to be burnt, Which of theſe ſhall 
weunderſtand to be your Church ? 

If thoſe only, that meet by authority, in your Conſiſtory, to 
adviſe of what is fit for the reſt to believe and Practiſe ; What 
then becomes of the Church, when that Conſiftory is diflolved 
and ſent home. 

But what if a Conſiſtory concludes of the 39. Articles, and the 
Preachers when all is done preach the- quite contrary in ſeveral 
weighty points ( As it is conceived many of yours do) and theſe 
arc not only tollerated but encouraged by preferments, & conſe- 
quently owned by your ſelves? but you havea ſalve for allthis, 
for you tell us,let ſome(and why not many or moſt?)preach Do- 
Ctrines contrary thereto, yet your Church is very ſound in Do- 
CGtrine ſo long as the XXXIX. Articles remain to be her Do- 

Etrine, - But I wonder how theſe Articles may be called your 
Lit oo W Doctrines 
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Dodtrines, if but for fear, your Miniſters or People ſhall believe 
” "them, according to the true intent and meaning of the Com- 

i[ers. | | 

s But in the mean time, what a ſad Condition muſt the poor 
People be in, when ſuch corrupt Teachers ſhall be impoſed on 
them, if they are bound (for fear of Schiſmc) to fit under their 
corrupt Doctrines to the — of their Faith, and con- 
ſequently of their Salvation, yea though they be crrours con- 
trary to the Doctrine of your own Church, 

It you ſay, the people have liberty (in this caſe) of complain- 
ing, 

F Anſwer, but to what purpoſe?when ſuch errours are publick- 
ly profeſt in Printed Books, and no courſe taken for the correct- 
ing or ejeing of the Authors, which ſhall hold their places with 
encouragements ? 

If you ſay they may then withdraw, and joyn with other Pa- 
ſtors, provided they be of the ſame Church of England. 

I Anſwer then," what is become of your propoſitions, that er- 
rors only tollerated, are no juſt ground for ſeparation ? 

If you ſay, they may be juſt ground of ſeparation from a 
particular Congregation, but not from a National Church. 

I Anſwer, but what if the whole National Church ſhould be- 
Suilty of the ſame or like errours : what, is it a juſt ground Then 
to withdraw? if you ſay no, I demand for what reaſon ? I can 
not think of any, except theſe two : that to ſeparate from a Par- 
ticular, ſo we joyn with another of the ſame National Church, 
doth not run us upon the ſame danger, as if we ſeparated from 
the whole ; for the latter leaves us deſtitute of all publick ad- 
vantages to our ſelves, which the other doth not. Beſide, the 
publick honouring of God in his Worſhip, which is every Chrilti- 
ans Duty, would be neglected. 

My further reply is this,that if the honouring of God in publick, 
and my Souls ſafety, are the only reaſons that are to ſway in this 
matter, then in the pertaking with Churches, though Non-con- 
formiſts, where both theſe may be obtained, the ſeparation will 
be lawful, and conſequently it will be lawful to ſeparate from a 
Church upon the only cauſe of its having corrupt Doctrines in it 
tollerated,though not impoſed, If you ſay there isa law of wn 
Lan 
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Land that makes it unlawful to joyn with a Church ſeparate 
from the National : | 

l anſwer, then the queſtion will be only this ; whether the 
Law of a Land,or'the ſecurity of my Faith (and conſequently my 
Salvation)ought more to be regarded ? which 1 think is very 
eaſy to determine, 

From what hath been ſaid, it 1s evident, that ſome ſort of cr- 
rors in a Church, though but tollerated, may bea juit ground of 
withdrawing; though I do not charge. the Church of England 
with any ſuch errors, nor had I ground, provided her Minilters 
did honeſtly belicve thoſe Articles that they have profeſſed to 
believe; which (as 1s conceived) ſeveral of them do not, So 
that what as to this point have ſaid, is pleadable only by ſuch 
private Chriſtians whoſe lot it is to fall under the Teaching of 
ſuch Conformiits, who arc ſuch Non-conformilts to the Do- 
Cirines of the Church of England, as that they dare derideſome 
ſober Chriſtians under the notion of being acquainted with the 
Perſon of Chriſt, or that dare Teach there is no difference be- 
twixt Grace and Morality ; or that there is no ſpecial Grace ex- 
erted inthe converſion of a (inner,or that the Holy Gtolt is ofno 
further uſe inthe Converſion of men, than as he firlt inſpired thoſe 
that dc livered the Doctrine of Chriltianity in Scriptures,and ina- 
bled ſuch to confirm the Truth of it with Miracles, ſo that men 
are leſt in the working out of their Salvation, to their Bibles 
and the uſe of their natural Faculties, exciuſive of any other 
operation of the Spirit; cither to their illumination. or ſanctifica- 
tion. Iſay,if the People withdraw from ſuch Teachers or Con- 
Sregations, where ſuch Doctrines are owned, for ſecuring their 
Faith or Salvation, there ſo doing is juſtifiable ; becauſe the law- 
of {elf preſervation, is to be regarded before any poſitive law 
of viſible Church Union; and I hope there is no true Son of the 
Church, that hath any zeal for the purity of their Church Do- 
Etrine, will be my adverſary herein: and thus much ſhall ſuf- 
fice to be ſaid concerning your Doctrines, and of the lawfulneſs 
of ſeparating from ſome of the particular Congregations, in caſe 
the Teachers do groflely pervert Some of the weighty Doctrines 
of your own Church, 

We ſhall in the next place conſider what you have here offe- 
red as to corrupt practices, which you fay isno juſt groung (i 
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only tolerated, but not impoſed) of withdrawing, eſpecially if 
they be no worſe than are fonnd1a the Church of England, 

I Anſwer, firſt, if all the corrupt practices in your Church 
were only tollerared but not impoſed, you would have much 
more reaſon of your ſide againſt us, than you have, becauſe ſe- 
veral things which you cnjoyn. to be practiſed, we in our Con- 
ſciences believe to be unlawful ; and we cannot, mult not, have 
Communion with you except we comply therein, ſo that ſhould 
it be yielded, that unimpoſcd corruption ina Church, is no jult 
ground of ſeparation,yet is it of no force againlt us,becauſe ſome 
of theſe we conceive to be corruptions, arc impoſed. 

But to come cloſe to the caſe as it ſtands related to this Pro- 
poſition, ſuppoſe no impoſition of any of thoſe things that are 1 
controverlie between us; which is the ſuppoſition in the Pro- 
poſition: what will follow, but firſt that all the Miniſters of 
Chriſtin England, would be capableof places ? for they are [m- 
poſitions that are the principal reaſons why they are kept our. 
Secondly, it would follow, that thoſe that are for the uſe of the 
Liturgy and Ceremonies, and a promiſcuous Communion with- 
all that had but the name of Chriſtians, inthe Sacraments,might 
therein act according as they ſaw fit, and as for other Miniſters 
they might freely exerciſe their Mini'try without Liturgy or 
Ceremonies, and might exerciſe Diſcipline toward their re- 
reſpetive Members according to Chriſt's direction in the 
caſe, 

The queſtion now ariſing can be only this ; whether it would 
belawful fora Member of that Congregation where the Li- 
turgy and Ceremonies are in uſe, and Diſcipline negleCted that 
conceived theſe things to be corruptions, to ſeparate and joyn. 
with another ; free from theſe conceived corruptions. I ſay he 
might firſt,becauſe were thcris no impoſition, ther can be no law 
of Superiors binding him to a Communion with ſuch a concetv- 
ed corrupt Church: ſo that your great reaſon (ordinarily pro- 
duced in this caſe)would be of no force here. Secondly, becauſe 
thatit is much ſafer for hisſoul to be joyned to a pure Church 
than a corrupt, and ſelf preſervation is founded on a law Superi- 
or to that of viſible Charch-Union, to this or that particular 
Church, David might eat of the Shew-Bread to ſave _— 

IC 


(64) 
which had not been lawful; if poſitive laws were not to give 
place tqnatural, | 

Thus have Iexamined the third poſition, both generally ,and as 
it particularly reſpecteth our preſent differences; and ſhewn 
both its unſoundneſs in the former,and impertinencyas to the lat- 
ter'; I have onely one word to ſay to the Reaſon given, upon 
which the ſuppoſcd Truth thereof i; founded,and fo thall diſmiſſe 
= ” 

The reaſon why he ſays that Errors in a Church, as to matter 
of Docrinc;and corruptions, as to matter of practice; if but ſuf. 
fered and not impoſed, is no jult ground for ſeparation: becauſe 
theſe things are not fins in us, ſolong 25 we do not joyn with 
the Church ther an, | 

I Anſwer,if he 1can that other mens Errors or Corruptions 
arenot properly or formally mine by b-ing in their Company, 
and joyned with them in things lawful, I grant it. But yetit 
follows not, that therefore I may joyn with them if I canother- 
ways help it; a man may buy and ſell, and eat and drink with 
Fornicators, or other unclean and Debauched Creatures, if he 
cannot trade and get proviſion for his body but in their Compa- 
ny. Butcertainly, ifa Trade might be as well managed with 
ſober men, and that Meat may be had in better Company, it 
would be ſinfnl then to Trade and Eat with ſuch; and why?be- 
cauſethe law of ſelf preſervation warranteth me in the former, 
butnot in the latter : I may not negle& the preſervation of my 
- life by eating, nor geting a livelyhood by trading, which is or- 

dinarily neceſſary to the preſervation of my life,& preſent being, 
A meer occaſion of hardning others in fin, or ſcandalizing weak 
Brethren ; but when no ſuch neceſſity doth lye on me, then the 
preventing of a ſcandal,or giving occaſion to the hardning others 
in the their ſin, and the ſafety of my ſelf from their contagion, 
are reaſons of force to bind me from ſuch Societies. 

- In like manner, if the Word of God could be no where heard, 
or Communion in Sacraments no where enjoyed, but only in 
fuch Churches that were ſo corrupt as yours is conceived to 
be; it might be Lawfull, yea anda Duty to joyn with you, ſo 
far as poſhbly Chriſtians could without fin. But if other Church- 
es may be had, which are regular according to Gods law, and on- 
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ly irregular according to mans, then itis a Duty to withdraw, 
to prevent ſcandals, and hardning a Church in its Corruptions , 
together with the preſervation of themſelves from the danger of 
being infected with thoſe Corruption, whichare reaſons of ano- 
ther nature, than that only one which you give; for though (as 
I ſaid,) by joying with ſuch,l make not their {ins formally mine, 
yet I lin therein, upon other accounts now named which may 
juſtifie my withdrawing, / 

Icome now. to his fourth which is this. . . ; 

\ That the enjoying of a more profitable Miniſtry, or lrvzug under 
a more pure Diſcipline in an other Church, 1s no juſt Cauſe of. for- 
ſaking the Communion of that whereof we are members. Becauſe 
we are not to commit the leaſh Crime; for, the attaining of the great- 
et goodin the World, now itss a Creme to forſakg Communion with 
a Church of which we are members, where we may continue without 
in; ” 1 oa IR 2 Dill ef: 1206 19Y 
I Anſwer, Whatever may bethought of this pofition, I am 
perſwaded that the reaſon annext, is too weak to bearthe weight 
of it :. for the reaſon ſyppoſeth that which. ts not tobe ſuppoſed: 
that is to ſay, that to-wathdraw:'from-.a Church; for the benefit 
of a more profitable Miniltry, js: Crime... You call it a crime, 
becauſe you ſuppoſe it is a tranſgreſſion of'thbe.|Law of viſible 
Communion, . with ſome-paxticular, Church; butt ſay that the 
Laws of Viſible Communion,with this or that Particular Church 
are but poſitive,and therefore ſubozdinate to laws more naturall 
and neceflary, ſuch is that wherein, we»Yre!commanded-to take 
care of our fouls and ſalyation,:;.$o thitifChriſtiansdo ſhift par. 
ticular Churches for the obtaining pf very apparentadvantages 
to their Salvation, above what they.could have had where: they 
were, I ſee therein no crime at all committed, except ſuch an 
one wherewith the:Pharifees.chaxged our Saviour, as the Break:- 
ing of the Sabbagh,, than he; mighe heab the..fick, Certainlythe 
cure and Salvation gf ſick: $quls, as.of fick Bodies," is of greater 
account with God than keeping. to; Pariſh: Churches, or the ob= 
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ſervation of aday, «1 i. (D 2 pv 
SureIam,. that very\many.Souls,; that have!for many years 
lain Blind. and Dead jg treſpaſſes; under their Pariſh' Minilters, 
(1 ſpeak nos partiglly,as tothoſe only that.pre-now in place, han 
Or- 
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formerly when the Non: conformilts held their places ) but npon 
Changing:of their Miniſter, received their convition, and reall 
Zonverhon, I dare 'fay it would bea very hard Task to convince 
fuch of the! ſin of ſeparation in ſodoing, 

lhave much yzondered that men} (ſhould think it but reaſonable 
that every man ſhould.be permitted to-chuſe his own Phyſitian, 
and. who will blame one that'is ſickly-if he ( waveing the advice 
of his Neighbour,though a Phyſitian) ſhall apply himſelf to the 
moſt skillfull and ſucceſsful that' he can hear of for his health; 
& yerthatitthovld be accounted) ſo ctiminal to uſe the ſame care 
fora mans.ſatvation. And what though thePhyſitian I ſpeak of be 
_ notof the Qolledg, nor can be ſuffered tobe thereof. becauſe per- 

haps he will got fwearto the truth ofallthe Aphoriſms of Hypo- 
crates, or thet#uth of all and every'part of the Colledges diſpen- 
ſations : . who-think\ you, will ſtand upon-ſach a Nicety, if he 
yet belicves him exceeding skillfull and ſucceſſefull in the cure of 
fuch[diftempers unter which he groancth 2 and- certainly when 
you have writ yourſelf a weary-to prove the contrary, yet men 
herein- will follow-the Conduct of their Reaſon, and the in- 
ſin&t of Scif-Preſervation': 'which: is-not only: ſeen verified a- 
mong the Non-conformiſts;-bnta BR your felves. Whatelſe 
is thereaſon,. that ſome of your:own Ctiurches are thronged with 
auditors, whenin others; the People itthinly ſcattered, like the 
> rm ws and'T' think it almoſt as-cafic to ſtop 
the Sun 4r- its 2oourfe, - or theeSea-irvits flowing, as to prevent 
theſocoheduriſesot ihe People tafſuch Miniſters that are eminent- 
ly moſtabi6andifucceilefalk,* <Thus much Ihave ſaid concerning 
tbe Reaſonableneſs of forſaking'Comtunion with one Church, 
forthe obtairiing amore profitable miniſity in another. The 
next tliing to. be examined is, - that whith'yon' have ſaid concern- 
ing the udlawfullneſsofiforſaking one Chureh,, to enjoy. a more 
gure[Niſciphne.in another, -' To this-I ſay 'it:myſt 'be confeſſed, 
that.a xcgularexecutionof Charch'Diſcipline, as it was ordain- 
cd by Chriſt forgreat ends-:! $0, when foexecuted it;is found of 
very great uſeand benefit to the Church, for thereby is there 2 
means providet to inform the ignorantly ſinning members,to cor- 
red the Wilfull,: to reclaim Apoſtates, to eftabliſh and confirm 
the ſound, thatthcir-Souls may be ſavedinthe day of the hoot 
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Chriſt. And certainly,. a negle_of this: DNiſciphac, muſt be.a 
very dangerous conſequence toa Chureh,: 8nd to the $alvation 
ofits members, And therefore if Chriftians withdraw from ſuch 
a Church where this Diſcipline is next-to wholly neglected, to 
joyn with another where it is exerciſed to the great advantage 
of its members; I ſee no fin therein, as this author imagineth. 
For ſhall I ſay, the Law of Self-preſervation, is ſuperior to the 
Law of Viſible Union to a Particular Church, and therefore ' 
muſt firſtly be obeyed. -May Parents Lawfully Change a School 
for their Children, where the Schollars by connivance, are ſuf- 
fered to Curſe and Swear, &c. and yet are kept in the School ; 
eſpecially if great Mens Children: perhaps ſome poor mans 
childe, for ſome one of thele fins, _ now and then be caſt oug 
but readmited upon very ſlender ſatisfaftion, I ſay, may Pa- 
rents in this caſe, {tendering the Souls of their Children)remove 
them toanother, and yet be blameleſs ? I wonder then why it 
ſhould be ſo Criminal for a Chriltian to. remove from ſuch a 
Church, where ſuch fins are in like manner tollerated ; for the 
benefit of a better Diſciplined Church, 

True, ifLearning was asneceflary as Chriſtianity, and if no 
other School could be had; it were better their Children to 
be kept in ſuch a School, than to be ſuffered to run about the 
ſtreets to their more certain ruine, For the Rule of Practice to 
every Chriſtian in this caſe, is, oftwoevils to chooſe the leaſt : 
But as things ſtand with us in England, there are more pure 
Diſciplined Churches to be had,and therefore no Chriſtian can 
be thought to be in ſuch {traits. . If ye ſay, theſe more pure Di- 
ſciplined Churches are irregular, as aot having the Eſtabliſhment 
ofan humane Law : I anſwer, it is not peceflary ; Forthe Con- 
{titution of Churches, and their Eſtabliſhment ; is founded on a 
Law of Chriſt, and not on, Humane Laws. Chriſts Miniſters 
havea right to Preach the Goſpell, and Gather Churches, and 
Govern them hy his Rules; without the leave of any Magi- 
ltrates, The powersof the Earth may be Nurling Fathers to . 
Church, but as ſuch, they neither give them their Being or 
Conltitution, When Chriſt ſeat the firit Preachers of the Go- 
ſpell, to Diſcipline Nations, and. gather. to. him:Churches, he 
did not direct them firſt to-agk = Governours of thoſc Nations 
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leave ſo to do : for his 'own Commiſſion was warrant ſufficient 
withont their Licence : but when God' is pleaſed to ſtir up the 
hearts of Princes to give leave and encourage the work; it is a 
great Bleſſing ; which-Chriſts Miniſters are to pray for,and to be 
greatly thankfull when they have it, 

Yet again, I anſwer, that thoſe Churches are moſt Rcg111r 
that are Taught and .Governed with the greatelt. conformiry to 
the Rule of Chriſt, and@if thoſe: of the Non-conformiſts prove 
ſach, I know not why anyſhould: be blamcd for joyning with 
them upon the account of their irregularity. 

Thus have Ianſwered this Fourth poſition of yours, and have 
ſhewed how far an unprofitable Minittry and Corrupt Diſci- 
pline in your Church, gives ground of ſeparation from you, 


| His Fifth and Laſt Propoſition, 


That though we have a juſt Cauſe to refuſe Communion with the 
Church whereof we are members, in ſome inſtances; yet we are not 
therefore to proceed to ſo total a ſeparation from it, as to Erett 4 
New Church in Contra-diſtirion to'it, or to joyn with thoſe that 
do.The Reaſon he gives is, becauſe we are bound to obey as far « 
we can, but at no hand to diſturb the Peace, 


To the Reaſon I Briefly anſwer, that theſe Miniſters and Peo- 
pleobey as far as-they can, when they by obeying neither com- 
mit ſin, or what they ſuſpect to be fin, or when they neglect 
not ſome known duty ; Daniel might not obey when he was for- 
bid praying for ſome days to the true God : But for the Mini- 
ſters of Chriſt not togo on in their Miniſteriall work, and for the 
People not to enjoy all ordinances, is to neglect known duties, 
which they would be neceſſitated to do, if they joyned with you 
in ſome things only, and not in theſe they ſuſpect, and therefore 
ſuch a ſeparation is Lawfull, notwithſtanding his Reaſon, and 
now I anſwer to the Propoſition : I may very well doubt whe- 
ther this propoſition be univerſally true, when this very Author, 
himſelf grants it is not, For zf a Church be ſo greatly and gene- 
rally Corrupt in Doftrine and Prattice, as the Church of Rome, 
fo that the Salvation of thoſe that Communicate with her be indan- 
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ger'd, it is then not only lawfull to ſeparate, but to Erelt a new 
Church:this he confeſſethin a very few lines following. Thus he 
hath provided wiſely good ſhelter for himſelf & his,from the firſt 
charge of his propoſition with reſpec to the Citurch of Rowe, 
whileſt he hathlett the poor Non-conformiſts to ſhift as they can 
with reſpeCt totheir own Church ; but by his leave 1thall make 
bold with his own evaſion, for a covert to them alſo fram this 
ſtorm, for what though the Corruptions and Doctrines and 
Practices be not ſo great and ſo generall m an other Church, as 
theirs in the Church of Rome ? yet if they be but ſo many, and fo 
great as to endanger their Salvation, it is ſuticient to warrant 
ſuch a ſeparation, 

And now (if you will give meleave)1 willtell you how theſe 
People concieve thcir Salvation is indangered, through your 
corruptions, If they ſhould not ſeparate as they do, Iſay then, 
Theſe outed Minilters (do not wonder) if they conceive it is by 
reaſon of the corruptions, that many hundreds of them have 
been caft out and ſilenced as much as in themlies : and why? be- 
cauſe they will not ſwear and forſwear, afſent and conſent to all 
that they would have them, by reaſon whereof they are redu- 
cedto theſe {traits, either to ſwear and do as you would have 
them, and that againlt their Conſciences : or clſe to-wrap their 
Tallants (through flaviſh fear, like ſlothful Servants) ina Nap- 
kin; and forſake the work of the Miniſtry, which their Lord 
has intruſted them with : if they do the former, they like wick- 
ed Hypocrites will go againſt their own Conſciences, and ſo 
will indanger their Salvation, or elſe like falſe and treacherous 
Stewards, muſt deſert their maſters work and ſo incurre the 
doom of ſuch Stewards ; ſo that let them look on the right hand 
or on the left, they ſee nothing but damnation ; what then is left 
forthem to do but to go on in their work as now they do for 
their own ſafety, that is to Preach, Teach, Father and Rule 
his People, which you are pleaſed to call the erecting of new 
Churches, which (as I ſaid)is no more than to do the duty of 
Chriſts Miniſters, and therefore cannot juſtly be charged on 
them as theirſin. You call theſe erefted Churches new, and 
what if they be new in reſpeQ to. the time of their-riſe, that is 


not their fault, but if you conſider them with reſpec} to _ 
© 


_ — ”— ——  _——_—_——O x Ce, 
bo 


(79) 
'[xute, .cither-of their Worſhip or -Goverament, ſo'they.may.be 
more Antieat .than.your own; for ſuch Societics of Chriſtians 
that mect with Chriſts, Miniſters to worſhip God according tg 
the way of the Goſpel Chyrches, without impoſed Forms of 
Prayer, or without the uſe of any ſuperſtitiouſly impoſed velt. 
ments, or when they mect, to Adminiſter Sacraments without 
any impertinent ſuperititious uſe of the ſign of the Croſle, or to 
Eatthe Supper in a Feaſtival poſture, as Chriſt and his Apoſlles 
did, or ſuch Churches that are governed by Chriſts Officers, 
(and ſuch Presbyters unqueſtionably are)not by lay Ehancellors, 
unheard of inthe firſt Churches, where nothing 1s impoſedon 
the Members, but what Chriſt by command hath made neceſſa- 
ry, and nothing cenſured as ſcandalous and threatned with Ex- 
communion, but that that is an evidenttranſgreſſion of ſome plain 
law of Chriſt; and not where the tranſgreſſors of Gods laws, as 
Drunkenneſs, Whoredome, Swearing are in a manner conni- 
ved at, or if at any time cenſured in ſome poor People, the 
cenſure is upon very ſlight grounds taken off, upon a yery ſlight 
and formal Repentance, or the payment ofa few groats, But 
where the tranſgreſſion ofa Ceremonious law, or a Tradition of 
the Elders, is dealt with as a fin unpardonable, fines, impriſon- 
ments, filencing, baniſhments, Excommunications are puniſh- 
ments all thought little cnough for ſo great a ſcandal. Let now any 
man well conſider both theſe ſorts of Churches, both as to their 
way of Worſhip, Adminiſtration of Sacraments, or way of 
Government, and then tell me whether of them are more con- 
formable to the Antient Apoſtolical pattern,and ſo which of them 
deſerye the nameof old, and which of new Churches. But not- 


. withſtanding all this, peradventure you will ſay, that we have 


broke the Unity of theNational Church,which we ought to have 
preſerved, 

I Anſwer, we have but broke it by accident, and you per- 
ceive but byaccident, for no men can be (aid to fin, or to bea 
Peace-bregker when he is but doing his duty; and I conceive it 
hath beenproved that wedo no more: Elsjab was charged with 
being the troubler of Lſrac}, and the Apoitles with turning the 
world yplde:down, and yet they-were fauldeſs. But _ 
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ther are breakers of itpey /*, for do but you impoſe no more up- 
us than Chriſt our Lord hath done, either by Himſelf or his Apo- 
ſtles, as neceſſary conditions of Communion, and be but you 
willing to receive theſe as Miniſters and Members which Chriſt 
r:ceives and owns, and1 dare ſay we ſhall ſoon enjoy a bleſſed 
Peace, and that upon Righteous Foundations which Chriſt 
would certainly bleſs -and cauſe to laſt ; but if you will drive us 
to ſuch ſtraits as that either we muſt wound our Conſciences by 
a ſinful compliance with you,at leaſt, with ſuch a compliance that 
we ſuſpeR ſinful, or elſelive in the neglect of our known duties 
and without the enjoyment of ſome Ordinances. I beſeech you 
blame usnot for what we do, for you your ſelves have made it 
neceſary : this I think is a ſufficient anſwer to your fifth and laſt 
propoſition, which being all you have ſaid that direGtly concerns 
us, [ ſhall take the boldneſs to conclude with your own words, 
© I am verily perſwaded that Thave ſaid nothing in this my re- 
© ply,but what is very agreeable to Scripture and reaſon, and the 
f _ - the beſt and Antienteſt, z, e. Apoſtolical Chriſtiansand 
*Churches, 


